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Introduction 
 
All praises are due to Allah, Most High, who revealed the 

noble Qurʾān upon His beloved, Muḥammad, may Allah’s peace 
and blessings be upon him and his family, who teaches man what 
he does not know, and has preserved both the words and the 
meaning of the Qurʾān. May Allah’s peace and blessings be upon 
His beloved and our beloved, Muḥammad, al-Muṣṭafā. May Allah 
unite us and our families and our teachers with him ملسو هيلع هللا ىلص in jannah 

al-firdaws. Āmīn. 
The book before you, Maintaining the Meaning: An Introduction 

to Waqf and Ibtidāʾ, is a book born from many duʿāʾ’s to Allah to 
allow me to write a book that could be used in classrooms to 
introduce this incredible and vast science to English speaking 
students. My late teacher, Mufti Mohamed-Umer Esmail , used 
to dedicate a few weeks to teach us this science before he taught 
us al-Muqaddimah al-Jazariyyah. He impressed upon us the 
importance of this science, as well as the importance of studying 
it. He would teach us from slides and handouts that he had 
prepared himself. While he left us books for most of the major 
texts of tajwīd and qirāʾāt, he had yet to write a work on this 
science. This book is a humble attempt to complete the series of 
incredible textbooks that our esteemed teacher left us.  

Before writing this book, I took great inspiration from Qāriʾ 
Ibn Ḍiyāʾ Aḥmad’s book Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf in 
Urdu, which combines two articles that the author wrote on the 
topic of waqf. Written almost a century ago, it was the first book in 
Urdu on the science of waqf and ibtidāʾ. It presents the important 
aspects of the science in such a way that a student would have a 
sound understanding of them by the end of the book, without 
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presenting so much information that a student would find 
him/herself overwhelmed. I felt inspired by this approach and felt 
that such a work was needed in English to allow students to have 
an introductory understanding of this vast science.  

I have mainly relied on the following books while compiling 
this work: Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf by Qārī Ibn Ḍiyāʾ 
Aḥmad, Muʿallim al-Waqf wa al-Ibtidāʾ by Qāriʾ Taqī al-Islam Dehlvī, 
and Tas-hīl al-Ihtidāʾ fī al-Waqf wa al-Ibtidāʾ by Qārī Muḥammad 
Ibrāhīm Mīr Muḥammadī in Urdu. In addition to the three books 
mentioned above, I have relied heavily on the chapters related to 
waqf in al-Nashr fī al-Qirāʾāt al-ʿAshr by al-Muḥaqqiq Ibn al-Jazarī, 
Nihāyah al-Qawl al-Mufīd by Shaykh Muḥammad Makkī Naṣr al-
Juraysī, and ʿĀllāmah al-Dānī’s book on waqf, al-Muktafā fī al-Waqf 
wa al-Ibtidāʾ. I have also regularly consulted Shaykh Maḥmūd 
Khalīl al-Huṣarī’s book on waqf named Maʿālim al-Ihtidāʾ ilā Maʿrifah 
al-Wuqūf wa al-Ibtidāʾ. 

This book assumes that the reader has no background in 
Arabic grammar. Thus, the translation of the verses from the 
Qurʾān has been included to facilitate understanding, and where 
necessary, only basic concepts of Arabic grammar have been 
mentioned. All the translations of the verses of the Qurʾān have 
been taken from Mufti Taqi Usmani’s (May Allah protect and 
preserve him) excellent and accessible translation of the Qurʾān 
in English. I have used the transliteration system of the 
International Journal of Middle Eastern Studies (IJMES). 

The canonical recitations of the Qurʾān (qirāʾāt) are 
mentioned throughout the book, with a focus on Imam Ḥafṣ’s 
recitation. This has been done so that students of both tajwīd and 
qirāʾāt may benefit from this book.  Like all books of this nature, it 
should be studied with a teacher. It would be best if the students 
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have at least completed an introductory text of tajwīd such as 
Tuḥfah al-Aṭfāl. Following the example of Jāmiʿ al-Waqf, each 
section ends with a set of review questions for the student to 
assess his/her understanding, or for the teacher to assign as 
homework. 

This book is my humble attempt to complete the excellent 
curriculum left behind by my teacher. It does not meet the 
standard of my teacher’s writings and is not a comprehensive 
study of this vast science. I pray that Allah, Most High, will send 
many more people to write extensive books on this science in 
English. May Allah accept all our efforts from us and all our 
attempts, big and small, and grant each one of us such an 
acceptance that He, Most Generous, accepts each word we write 
in the service of His book with a separate acceptance for each 
letter. I ask Allah, the Most Forgiving, who used me for this work 
despite my innumerable sins and shortcomings, to forgive me for 
the mistakes I made while researching and writing this work. I ask 
Him, the Most Generous, to send many others after me who will 
correct any errors I have made. Āmīn.   

 

 الّلهم هذا الدعاء وعليك اإلجابة وهذا اجلهد وعليك التكالن
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The Importance of Studying Waqf and Ibtidāʾ 
 
Allah S commands us in the Qurʾān to recite the Qurʾān with 

tartīl, when He, Most High says: 
 

 .1تَۡر�ِيً�  لُۡقۡرَءانَ ٱ َوَرتِّلِ 

and recite the Qurʾān clearly with tartīl (in a distinct and 
measured tone). 

 
ʿAlī  defined tartīl as the correct pronunciation of letters 

and knowing the stops (meaning where and how to stop).2 This 
explanation of this āyah establishes both the requirement of 
reciting Qurʾān with tajwīd as well as the requirement of learning 
waqf. The science of waqf is therefore just as important as the 
science of tajwīd.3  

Just as the sound of the Qurʾān, its words, and its letters are 
preserved, so is the meaning. The science of waqf and ibtidāʾ is an 
important part of preserving the meaning of the Qurʾān. It 
protects it against corruption, as stopping at an inappropriate 
place or beginning from an inappropriate place can cause the 
listener or the reader to misunderstand or misinterpret the 
intended meaning of the Qurʾān. 

 The importance of knowing where to stop while reciting the 
Qurʾān was emphasized from the time of the beloved of Allah ملسو هيلع هللا ىلص. 

It is narrated from Ibn ʿUmar , 

 
1 73:4. 
2 Al-Hudhalī, al-Kāmil, 132; al-Jazarī, al-Nashr, 1:225; al-Suyūṭī, al-Itqān, 
1:282. 
3 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf wa Maʿrifah al-Wuqūf, 3.  
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وَرُة ىلَعَ ُ�َمَّ  ُل السُّ ُقْرآِن، َوتَْ�ِ
ْ
يَماَن َ�بَْل ال ِ

ْ
َحُدنَا يُْؤَ� اإل

َ
ٍد َص�َّ  لََقْد ِعْشنَا بُْرَهًة ِمْن َدْهِرنَا، َوأ

ْن يَِقَف ِعنَْدُه ِمنَْها، اُهللا َعلَيِْه وََسلََّم َ�نَتََعلَُّم َحَاللََها وََحَراَمَها، َوآِمَرَها َوَزاِجَرَها، َومَ 
َ
  ا يَنْبَيِغ أ

 
“We lived a time when we learned imān before the Qurʾān, and a sūrah 
would be revealed to the Messenger of Allah ملسو هيلع هللا ىلص and we would learn the 

ḥalāl and the ḥarām of it and the commands and warnings, and where it 
is appropriate to stop…” 3F

4  
 

This narration shows that the places of waqf were taught to 
the ṣaḥabah  by the Messenger of Allah ملسو هيلع هللا ىلص just as the Qurʾān was 

taught to them.4F

5  It also shows that the ṣaḥābah agreed on the 
importance of learning the proper places to make waqf.5F

6  The 
consensus of the ṣaḥābah on this matter serves as evidence for the 
study of this science being necessary.6F

7  
As the science of waqf is an important part of the preservation 

of the meaning of the Qurʾān, we find that the first books on waqf 
were written by the tābiʿīn. Ibn al-Jazarī states that the first book 
on this science was written by Imam Shaybah ibn Niṣāḥ  (d. 130 
AH).8 Some of the qurrāʾ from among the ten qurrāʾ also wrote 

 
4 Al-Bayhaqī, Sunan al-Kubrā, 3:170; al-Jazarī, al-Nashr, 1:225; al-Suyūṭī, al-
Itqān, 1:282. Translation taken from Tas-hīl al-Jazariyyah by Mufti 
Mohamed-Umer Esmail .  
5 Al-Suyūṭī, al-Itqān, 1:282. 
6 Al-Jazarī, al-Nashr, 1:173; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 215. 
7 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 40. 
8 Ibn al-Jazarī, Ghāyah al-Nihāyah, 1:298. Imam Shaybah ibn Niṣāḥ was a 
tābiʿī and muqrīʾ of Madīnah along with Imam Abū Jaʿfar. He was one of 
the teachers of Imam Nāfiʿ and Imam Sulaymān ibn Jammāz. He led the 
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books on this science. Among them were Imam Nāfiʿ al-Madanī (d. 
169 AH), Imām Yaʿqūb al-Haḍramī (205 AH), and Imam Ḥamza ibn 
Ḥabīb al-Zayyāt (d. 154 AH).9 This continued with great scholars 
such as Ibn al-Anbārī (d. 328 AH), ʿAllāmah al-Dānī (d. 444 AH), 
Imam Sajāwandī (d. 560 AH), Ibn al-Jazarī (d. 833 AH), Shaykh al-
Islam Zakariyyā al-Anṣārī (d. 926 AH), and Imam Aḥmad al-
Ushmūnī10 also writing books on this science. The multitude of 
books written on this science, even by contemporary scholars, 
impress upon us the importance of learning the correct places and 
methods of stopping while reciting the Qurʾān.  

May Allah allow each of us to recite the Qurʾān in a way in 
which both its sound and its meaning are maintained, and our 
minds, hearts, and actions are in submission to the commands 
given to us by Allah, Most High in His Noble book. Āmīn. 

 
Review Questions 

 
1. Why is it important to study the science of waqf? 
2. What does the science of waqf seek to preserve? 
3. Name some of the scholars who wrote books on this 

science. 

 
janāzah prayer of the great granddaughter of Rasūl Allah ملسو هيلع هللا ىلص, Sakīnah bint 

al-Ḥusayn ibn ʿAlī . 
9 Ibn Nadīm, al-Fihrist, 55-56; al-Ushmūnī, Manār al-Hudā, 13-15. 
10 Passed away in the 12th century AH. The exact year is not mentioned. 
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Terms and Definitions 
 
It is through the study of this science that we come to know 

the places of waqf (stopping) and ibtidāʾ (starting) in the Qurʾān.11 
The science of waqf and ibtidāʾ deals with where it is appropriate 
to stop and start one’s recitation such that the meaning is intact, 
and also how one should stop and begin one’s recitation. Before 
moving into further discussions within the science, the following 
terms need to be defined.  

Waqf: The word waqf is the gerund (maṣdar) of the verb waqafa, 
yaqifu. The plural of waqf can be both wuqūf and awqāf. Its literal 
meaning is to come to a stop or a standstill. Its technical definition 
is the cutting off of the voice at the end of a word, that is not 
adjoined,12 for the normal duration of taking a breath with the 
intention of resuming recitation.13 Waqf cuts off a word from what 
comes after it.14 Waqf can be made at the end of an āyah or in the 
middle of it. However, it cannot be made in the middle of a word.15   

Sakt: The word sakt literally means silence or to fall silent. Its 
technical definition is the cutting off of the voice for a time less 
than waqf, without taking a breath, 16  with the intention of 

 
11 Al-Marʿashī, Tartīb al-ʿUlūm, 131. 
12 Makki, Fawāʾid Makkiyyah, 49. 
13 Al-Masʾūl, Muʿjam Muṣṭalaḥāt, 342; Ibn al-Jazarī, al-Nashr, 1:183. 
14 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 63; al-Ushmūnī, Manār al-Hudā, 24. 
This definition or part thereof clarifies how waqf on a word can affect the 
meaning. Just as waqf cuts off one word from what comes after it, it also 
disrupts the connection in meaning between the word on which waqf is 
being made and what comes after it. 
15 Ibn al-Jazarī, al-Nashr, 1:183; al-Marṣafī, Hidāyah al-Qārī, 368. 
16 Al-Jazarī, al-Nashr, 1:183. 
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resuming recitation immediately after.17 Unlike waqf, sakt can be 
made in the middle of a word18 or at the end of a word. There are 
two types of sakt, lafẓī and maʿnawī. Sakt lafẓī is done to clarify the 
sound of hamza and occurs when a sākin letter is followed by a 
hamzah. There are various scenarios in which this occurs in the 
Qurʾān, and how it will be applied will depend on the qirāʾah, 
riwāyah, and ṭarīq one is reciting in. Sakt lafẓī takes the ruling of 
waṣl and not waqf.19 

Sakt maʿnawī is applied in four places in the Qurʾān in the 
riwāyah of Ḥafṣ from the ṭarīq of al-Shāṭībiyyah.20 In each of these 
places, making waṣl could cause an unintended meaning. These are 
as follows: after the word ِعوَجا in the first āyah of Sūrah al-Kahf, 

after the word َمْرَقِدنَا in āyah 52 of Sūrah Yāsīn, after  َمن  ِ�يَل  in āyah 

27 of Sūrah al-Qiyāmah, and after ل ــَ -in āyah 14 of Sūrah al ب

Muṭaffifīn. In the instances in Sūrah al-Kahf and Sūrah Yāsīn, waqf 
is also permissible, due to the meaning being complete. However, 
sakt is required if one were to not make waqf there. The sakt will be 
for the duration of two counts. 20F

21  
Qaṭʿ: It literally means separating, dividing, or severing one 

thing from another. Its technical definition is to stop recitation 
without the intention of continuing recitation, such that the 
reciter moves onto a different task. Qaṭʿ cannot be made in the 

 
17 al-Masʾūl, Muʿjam Muṣṭalaḥāt, 230. 
18  Such as sakt in the middle of the word يشء in the qirāʾah of Imam 

Ḥamzah. 
19 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿā Maʿrifah al-Wuqūf, 26.  
20 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 830-831. 
21 Al-Marṣafī, Hidāyah al-Qārī, 1:408. 
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middle of an āyah and can only be made at the end of it.22 When 
resuming recitation after qaṭʿ, the istiʿādhah should be recited.23  

While qaṭʿ differs from waqf, it comes under the ruling of waqf. 
Therefore, all the rules of how waqf is made will apply to it. It 
differs in terms of where qaṭʿ can be made.   

Note: The reciter may also find himself/herself in a state 
between waqf and qaṭʿ, where the duration of the stop is longer 
than the normal duration of taking a breath, and yet the reciter 
intends to continue his/her recitation.  Due to the first aspect, it 
does not conform to the definition of waqf, and due to the second 
aspect, it is not qaṭʿ either. Books of waqf in Urdu refer to this state 
as sukūt.  

This can occur due to excessive coughing, to explain or ask 
regarding a matter related to the recitation of the Qurʾān, waiting 
for your turn to recite during a group recitation, or getting up to 
refer to the muṣḥaf, or books of tajwīd, tafsīr, or other Qurʾānic 
sciences. The rules of how waqf should be made will apply in this 
situation.  

As long as one does not turn their attention or conversation 
to something unrelated to the Qurʾān, the reciter may resume 
his/her recitation without having to repeat the istiʿādhah. 
However, if the reciter’s attention or conversation turns to 
something unrelated to the Qurʾān, even if it is to respond to a 

 
22 Ibn al-Jazarī shares a narration from ʿAbd Allah ibn Abī al-Hudhayl, a 
great tābiʿī, stating that the ṣaḥābah used to dislike that they read part of 
an āyah and leave part of it, regardless of whether they were in prayer or 
not. This is mentioned as an explanation for why qaṭʿ should not be made 
in the middle of an āyah. al-Jazarī, al-Nashr, 1:183. 
23 Ibn al-Jazarī, al-Nashr, 1:182-183; al-Masʾūl, Muʿjam Muṣṭalaḥāt, 276. 
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salām, the reciter should repeat the istiʿādhah before resuming 
his/her recitation.24 

Ibtidā :ʾ Its literal meaning is to begin something. Technically 
it means beginning recitation after waqf or qaṭʿ.25 It has its own 
rulings in terms of where one can start from after stopping, and 
how one should start after having stopped which will be discussed 
later in the book, in shā Allah.  
  

 
24 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf wa Maʿrifah al-Wuqūf, 27-29; Dehlvī, Muʿallim al-
Waqf wa al-Ibtidāʾ, 95-96; Ibn al-Jazarī, al-Nashr, 1:196; Al-Marṣafī, Hidāyah 
al-Qārī, 2:564. My teacher, Qārī Najm al-Sabīḥ Thanwī, while teaching me 
the concept of sukūt, emphasized that the rules pertaining to sukūt are 
for the purpose of expressing the majesty of the Qurʾān. They help us to 
remember that the book of Allah is unlike any other. However, if one 
were to not follow these rules, it would not be ḥarām or sinful in a sharʿī 
sense. 
25 al-Masʾūl, Muʿjam Muṣṭalaḥāt, 27. 
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Review Questions 
 

1. What are the four elements of the definition of waqf? 
2. How does sakt differ from waqf? 
3. How does qaṭʿ differ from waqf? 
4. What is the state between waqf and qaṭʿ and what are the 

rulings concerning it? How does it differ from waqf and 
how does it differ from qaṭʿ? 

5. What is the technical meaning of the term ibtidāʾ?  
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The Four States of Waqf 
 
While reciting the Qurʾān, the necessity to make waqf will fall 

into one of the four categories below.26  
Iḍṭirārī: This is when a reciter is compelled to stop due to 

external factors, such as losing one’s breath, coughing, sneezing, 
or forgetting what comes next. While the reciter is not capable of 
accounting for the meaning when making such a stop, he/she is 
still required to make waqf at the end of a word that is written as 
separated in the unique orthography (rasm) of the Qurʾān.27 For 
example, one may stop at أن or لن in the following verse, as they 

are written as two separate words:  
 

َ�َۡسُب 
َ
ن �

َ
َحدٞ  َعلَۡيهِ  َ�ۡقِدرَ  لَّن أ

َ
 ٥28أ

 
However, in the following verse, even a compelled stop can 

only be made at the end of ألّن as the two words are written as 

joined in the rasm of the Qurʾān.  
 

َ�َۡسُب 
َ
�َ�ٰنُ ٱ � لَّن ۡ�ِ

َ
َۡمعَ  �  ٣29ۥ ِعَظاَمهُ  �َّ

 
In addition to the above, the reciter should make ibtidāʾ from 

a place that is appropriate in terms of the meaning. A reciter 
should not resume from the word that comes after the word on 

 
26 Mullā ʿAlī al-Qārī, al-Minaḥ al-Fikriyyah, 343. 
27 Fatḥ Pānīpatī, Tas-hīl al-Qawāʿid, 43-44.  
28 90:3. 
29 75:5. 



16 
 

which he/she stopped. Rather, he/she should resume from the 
word on which he/she stopped, or then start his/her recitation 
from further back, depending on what is necessary to maintain 
the meaning of the verse.30 

Intiẓārī: This applies when a reciter stops at a place to recite 
the differences in multiple qirāʾāt, or within one qirāʾah, riwāyah, 
or ṭarīq.31 The reciter is allowed to make waqf at a place where the 
meaning may not be complete to show the differences in the 
canonical readings. 

While the early scholars would listen to each riwāyah 
separately, scholars began allowing students to combine readings 
(jamʿ) around the early sixth century hijrī. Even then, scholars who 
allowed combining the qirāʾāt (jamʿ) only did so after a student had 
recited each individual riwāyah to them.32 In our times, teachers 
take different approaches. Some prefer students to recite each 
riwāyah separately, while some allow students to combine similar 
readings only. Yet others allow combining all ten qirāʾāt without a 
student having recited each riwāyah separately.33 

When reciting in jamʿ, four aspects of recitation must be 
maintained. Firstly, the reciter should not stop at a place that 
would cause an inappropriate meaning, 34 such as stopping before 
 
ّ

 in إال

 
30 al-Marṣafī, Hidāyah al-Qārī, 368; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 219. 
31 Shukrī, al-Munīr fī Aḥkām al-Tajwīd, 199. 
32 Fatḥ Pānīpatī, ʿInāyāte Raḥmānī, 1:19. 
33 For advice on which of these approaches may work best for a student 
see Tajwīd Thoughts, 14-19. 
34 This is different than the meaning not being complete. It is possible for 
the meaning to be incomplete without it causing an inappropriate 
meaning. 
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 ٓ رَۡسلَۡ�َٰك  َوَما
َ
 35لِّلَۡ�ٰلَِم�َ  رَۡ�َةٗ  إِ�َّ  أ

 
And We have not sent you but as mercy for all the worlds. 

 
Secondly, the reciter should be careful not to begin his/her 

recitation from a place that would suggest an inappropriate 
meaning, such as making ibtidāʾ without the word  ْ   in َقالُٓوا

 
ِينَ ٱ َ�َفرَ  لََّقدۡ  َ ٱ إِنَّ  َقالُٓواْ  �َّ  36َمۡر�َمَۚ  ۡ�نُ ٱ لَۡمِسيحُ ٱ  ُهوَ  �َّ

 
Certainly, infidels are those who say, “God is the Maṣīḥ, son of Maryam 

(Jesus son of Mary). 
 

Thirdly, the reciter must recite with all the rules of tajwīd, 
something that Qārī Fatḥ Pānīpatī  writes is severely neglected 
in our times. Fourthly, the reciter should make sure not to recite 
in a way that the canonical readings would be combined 
incorrectly.37   

Ikhtibārī: This applies when a teacher or student makes waqf 
on a particular word to teach or learn how waqf would be made 
there. This waqf can be made on any word that is not written as 
joined in the rasm of the Qurʾān.38 The meaning does not have to 
be complete. However, the reciter must make ibtidāʾ from either 
the word on which he/she stopped, or then from one or more 

 
35 21:107. 
36 5:17. 
37 Ṭayyibah al-Nashr, l. 428; Fatḥ Pānīpatī, ʿInāyāte Raḥmānī, 1:19-20. 
38  Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 117; Fatḥ Pānīpatī, Tas-hīl al-
Qawāʿid, 44. 
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words before the word on which waqf was made so that the 
meaning is maintained.39 For example, a teacher may ask a student 
to make waqf on the word  ْ�ََسَ�ِٰس in the following verse to teach 

them the two ways in which waqf can be made on this word, with 
a lām sākinah or a full alif. However, ibtidāʾ will not be made from 
the word directly after  ْ�ََسَ�ِٰس. 

 
 ٓ ۡ�َتۡدنَا إِنَّا

َ
ۡغَ�ٰٗ�  َسَ�ِٰسَ�ْ  لِلَۡ�ٰفِرِ�نَ  أ

َ
 40وََسعًِ�ا  َوأ

 
We have prepared, for the disbelievers, shackles and iron-collars and a 

blazing Fire. 
 

Ikhtiyārī: This is when the reciter makes waqf of their own 
volition, without being compelled to do so due to an external 
factor or for learning and teaching purposes.41 This is the type of 
waqf which is intended when the word “waqf” is used. This should 
only be made when the meaning is sufficiently complete or at the 
end of an āyah. It can be of four types, complete (tāmm), sufficient 
(kāfī), permissible (ḥasan), or inappropriate (qabīḥ).42 These four 
types will be discussed in detail in the section that follows, in shā 
Allah.  

 
 

 
39 Shukrī, al-Munīr fī Aḥkām al-Tajwīd, 199. 
40 76:4. 
41 Fatḥ Pānīpatī, Tas-hīl al-Qawāʿid, 44; Shukrī, al-Munīr fī Aḥkām al-Tajwīd, 
199; al-Marṣafī, Hidāyah al-Qārīʾ, 369.  
42 The English terms used here are not absolute. The teacher should not 
hesitate to substitute them for terms that he/she feels are more suitable. 



19 
 

Review Questions 
 

1. Which of the four categories above only occur in learning 
or teaching settings? 

2. Can one always start from the word after waqf iḍṭirārī since 
he/she was compelled to stop? 

3. What are the four aspects of recitation that a reciter must 
account for when combining the differences in the qirāʾāt? 

4. Which waqf is generally intended when the word waqf is 
used?  
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Where to Stop 
 
The terminology used to describe places of waqf according to 

their connection in meaning and grammar with what comes after 
them was not established by the earliest generations, i.e., the 
ṣaḥābah or the tābiʿīn. Rather, these categories were established by 
later scholars. As such, there are differences in the terminology 
they used, and the number of categories they formulated.43 In this 
book, like many others, we will rely on the opinion of scholars who 
divided the places of waqf into four categories, tāmm, kāfī, ḥasan, 
and qabīḥ, as ʿAllāmah al-Dānī  and Imam Ibn al-Jazarī  were 
among this group of scholars.44  

While it is important for the reader to learn the definitions 
and understand the concepts of waqf tāmm, kāfī, ḥasan, and qabīḥ, 
the exact places of these wuqūf in the Qurʾān can only be 
determined by someone who has a sound knowledge of the Arabic 
language, qirāʾāt, and the science of Qurʾānic exegesis (tafsīr). 
Some have even added fiqh and ʿaqīdah to this list. This is because 
the ruling of waqf on a particular word or āyah can vary due to 
differences in qirāʾāt, or there can be varied rulings of waqf due to 
differences amongst scholars on the tafsīr of the verse.45 It is for 
this reason that signs and places of waqf can differ in copies of the 
Qurʾān (maṣāḥif) from different parts of the world.  

For the average reciter, it is best to follow the signs of waqf 
that have been placed in the copies of the Qurʾān (maṣāḥif). 

 
43 Al-Ḥuṣarī, Maʿālim al-Ihtidāʾ, 10-11; al-Dānī, al-Muktafā, 18. 
44 Al-Ḥuṣarī, Maʿālim al-Ihtidāʾ, 10-11; Ibn al-Jazarī, al-Nashr, 174-176; al-
Dānī, al-Muktafā, 18; Ibn al-Jazarī, al-Tamhīd, 177. 
45 Ibn al-Jazarī, al-Nashr, 174-175. 
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Someone without a sound knowledge of the Arabic language and 
the sciences of qirāʾāt and tafsīr should not attempt to determine a 
place of waqf by simply referring to a translation of the Qurʾān. 

 
  



22 
 

Waqf Tāmm 
 
The word tāmm literally means complete. Waqf tāmm is 

defined as stopping on a word that is not connected in meaning or 
grammar to what comes after it.46 The meaning is complete, and 
the two parts are independent of each other. 

ʿAllāmah al-Ḍānī  mentions the following narration to 
demonstrate how waqf tāmm is established from the ḥadīth. Jibrīl 
 came to the Prophet ملسو هيلع هللا ىلص and said:  

 
  َشاٍف   ِمنْها  َحرٍْف   لُكُّ   أْحُرٍف،  سبعة  بَلَغَ   حىتَّ   اسزَتِْده:  ِمياَكِ�يُل   َ�َقاَل   َحرْف،  ىلع   القرآن  اقَْرأ 

 .47َعَذاٍب  بآيةِ  رمَْحَةٍ  آيَةُ  أوْ  رمَْحَةٍ  بِآيَةِ  َعَذاٍب  آيةُ  ُ�ْتَمْ  لم  ما اَكٍف 

  
Recite the Qurʾān in one ḥarf. Mikāʾīl  said, “Ask for more,” until it 
reached seven aḥruf. [Jibrīl  said:] “Every ḥarf from it is clear and 
sufficient, as long as an āyah of punishment is not concluded with an āyah 
of mercy, nor an āyah of mercy with an āyah of punishment.”   

 
 ʿAllāmah al-Dānī  derives from this ḥadīth that Rasūl 

Allah ملسو هيلع هللا ىلص was taught waqf tāmm by Jibrīl . Just as the reciter 

should stop at the end of an āyah that discusses jahannam and its 
punishments and should not join it with an āyah that mentions 
jannah or reward, he/she should stop at every place where the 
meaning is complete and not join it with the next sentence if the 
two statements are not connected in meaning and grammar.  
ʿAllāmah al-Dānī  gives the following āyāt as an example of this: 

 
46  al-Juraysī, Nihāyah al-Qawl al-Mufīd, 219; Ibn Ḍiyāʾ, Jāmiʿ al-Waqf wa 
Maʿrifah al-Wuqūf, 45. 
47 Al-Dānī, al-Muktafā, 14; Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 121. 
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ۡت   َوَ�َ�ٰلَِك  ِينَ ٱ   َ�َ   َرّ�َِك   َ�َِمُت   َحقَّ َّ�   ْ �َُّهمۡ   َ�َفُرٓوا

َ
ۡصَ�ُٰب   �

َ
ِينَ ٱ٦�َّارِ ٱ  أ   َ�ِۡملُونَ   �َّ

ِينَ  َو�َۡسَتۡغفُِرونَ   ۦبِهِ  َو�ُۡؤِمُنونَ  َرّ�ِِهمۡ  ِ�َۡمدِ  �َُسّبُِحونَ  ۥ َحۡوَ�ُ  َوَمنۡ  لَۡعۡرَش ٱ ْۖ  لِ�َّ  َر�ََّنا  َءاَمُنوا
ءٖ   ُ�َّ   َوِسۡعَت  ِينَ   ۡغفِرۡ ٱ فَ   وَِعلۡٗما   رَّۡ�َةٗ   َ�ۡ ْ   لِ�َّ ْ ٱوَ   تَابُوا َبُعوا   َعَذاَب   َوقِِهمۡ   َسبِيلََك   �َّ

 ٧ۡ�َِحيمِ ٱ
 

(6) And similarly, the word of your Lord has become due against those 
who disbelieve-that they are the people of the Fire. (7) Those who are 
bearing the Throne and those who are around it pronounce the purity of 
your Lord along with His praise, and believe in Him, and pray for the 
forgiveness of those who believe, (saying): “Our Lord, Your mercy and 
knowledge comprehends everything; so forgive those who repent and 
follow Your way, and save them from the punishment of the Fire.48 

 
 While āyah six above ends with the mention of the people 

of hell fire, āyah seven begins with the mention of angels who bear 
the throne of Allah. The reciter should not join these two āyāt and 
stop at 48.َحۡوَ�ُ ۥF

49   

Waqf tāmm is often found at the ends of āyāt and the ends of 
stories or topics50 and at the ends of sūrahs. However, it can also 
occur in the middle of an āyah. Every āyah ending is not a waqf 
tāmm,51 as will be explained more clearly in the discussion of waqf 
ḥasan.  

 
48 40:6-7. 
49 Al-Dānī, al-Muktafā, 15. 
50 Ibn al-Jazarī, al-Nashr, 174. 
51 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf wa Maʿrifah al-Wuqūf, 46. 
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The following are examples of waqf tāmm at the end of an 
āyah. 52  Each of the examples below from Sūrah al-Baqarah 
includes two āyāt. Waqf tāmm is at the end of the first of the two 
āyāt. As the reader will notice, the ending of the first of the two 
āyāt completes a topic of discussion. 

 

ٰٓ�َِك  ٰ   أُْولَ ّ�ِِهۡمۖ   ّمِن  ُهٗدى  َ�َ ٰٓ�َِك   رَّ ِينَ ٱ  إِنَّ ٥لُۡمۡفلُِحونَ ٱ  ُهمُ   َوأُْولَ َّ�   ْ   َعلَۡيِهمۡ   َسَوآءٌ   َ�َفُروا
نَذۡرَ�ُهمۡ 

َ
مۡ  َءأ

َ
 ٦يُۡؤِمُنونَ  َ�  تُنِذرُۡهمۡ  لَمۡ  أ

 
(5) It is these who are guided by their Lord; and it is just these who are 
successful. (6) Surely for those who have disbelieved, it is all the same 
whether you warn them or you warn them not: they do not believe. 
 

ِيٱ  ُهوَ  ا   لَُ�م  َخلَقَ   �َّ �ِض ٱ  ِ�   مَّ
َ
َمآءِ ٱ   إَِ�   ۡسَتَوىٰٓ ٱ  ُ�مَّ   َ�ِيٗعا   ۡ� ٮُٰهنَّ   لسَّ  َسَ�َٰ�ٰٖت�   َسۡبعَ   فََسوَّ

ءٍ   بُِ�ّلِ   وَُهوَ  ٰٓ�َِكةِ  َر�َُّك   قَاَل   �ذۡ ٢٩َعلِيمٞ   َ�ۡ �ِض ٱ  ِ�   َجاِعلٞ   إِّ�ِ   لِلَۡملَ
َ
�ۡ   ۖ ْ   َخلِيَفٗة  قَالُٓوا

َ�َۡعُل 
َ
ُس   ِ�َۡمِدكَ   �َُسّبِحُ   َوَ�ۡنُ   ّ�َِمآءَ ٱ  َو�َۡسفُِك   �ِيَها   ُ�ۡفِسدُ   َمن  �ِيَها   � ٓ   قَاَل   لََكۖ   َوُ�َقّدِ   إِّ�ِ

ۡعلَمُ 
َ
 ٣٠َ�ۡعلَُمونَ  َ�  َما  أ

 
(29) It is He who created for you all that the earth contains; then He turned 
to the heavens and made them seven skies - and He is the knower of all 
things. (30) (Remember) when your Lord said to the angels, “I am going 
to create a deputy on the earth!” They said, “Will You create there one 
who will spread disorder on the earth and cause bloodshed, while we 
proclaim Your purity, along with your praise, and sanctify Your name?” 
He said, “Certainly, I know what you know not.” 
 

 
52 Ibn al-Jazarī, al-Nashr, 174. 
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ِينَ ٱ �َُّهم  َ�ُظنُّونَ   �َّ
َ
�   ْ َ�ُٰقوا �َُّهمۡ   َرّ�ِِهمۡ   مُّ

َ
ْ ٱ  إِۡ�َٰٓءِيَل   َ�َٰبِ�ٓ ٤٦َ�ِٰجُعونَ   إَِ�ۡهِ   َو�   لَِّ�ٓ ٱ  نِۡعَمِ�َ   ۡذُكُروا

ۡ�َعۡمُت 
َ
ّ�ِ  َعلَۡيُ�مۡ  �

َ
لُۡتُ�مۡ  َو�  ٤٧لَۡ�ٰلَِم�َ ٱ َ�َ  فَضَّ

 
(46) who bear in mind that they are to meet their Lord, and that to Him 
they are to return. (47) O Children of Isrāʾīl (Israel), remember My blessing 
that I conferred upon you, and that I gave you excellence over the worlds; 

  
Waqf tāmm can also be found close to the end of an āyah, in 

the middle of an āyāh, or one word after the end of an āyah. An 
example of each is as follows:  

Before the end of an āyah:53 Waqf tāmm is on the word  ٗذِلَّة
َ
 as ,أ

the statement of Bilqīs is complete. Then Allah Taʿālā says,    َوَ�َ�ٰلَِك
53F.َ�ۡفَعلُونَ 

54 

 

ْ   إَِذا  لُۡملُوكَ ٱ  إِنَّ   قَالَۡت  فَۡسُدوَها   قَۡر�َةً   َدَخلُوا
َ
ْ   أ َة   وََجَعلُٓوا ِعزَّ

َ
ۡهلَِهآ   أ

َ
ۚ   أ ذِلَّٗة

َ
 ٣٤َ�ۡفَعلُونَ   َوَ�َ�ٰلَِك   أ

 
She said, “In fact when the kings enter a town, they put it to disorder, and 
put its honorable citizens to disgrace, and this is how they normally do.  
 

In the middle of an āyah:55 The waqf tāmm is on the word  ��َِجآَء 

as the statement of the oppressor ʿUqbah ibn Abī Muʿayṭ ends 
here.56 Then, Allah Taʿālā states, �ٰٗنِ  َخُذو�َ� ۡيَ�ٰنُ  لِۡ�ِ  .َوَ�نَ  ٱ لشَّ

 
53 27:34. 
54 Al-Dānī, al-Muktafā, 19; al-Ushmūnī, Manār al-Hudā, 571. 
55 25:29 
56  Al-Dānī, al-Muktafā, 19; al-Ushmūnī, Manār al-Hudā, 549. While they 
both agree that there is a waqf tāmm on this word, as well as on the reason 
for it being so, ʿAllāmah al-Dānī states that this is the statement of Ubayy 
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َضلَِّ�  لََّقدۡ 
َ
ۡيَ�ٰنُ ٱ َوَ�نَ  َجآَءِ��  إِذۡ  َ�ۡعدَ  ّ�ِۡكرِ ٱ َعنِ  أ �َ�ٰنِ  لشَّ  ٢٩َخُذوٗ�  لِۡ�ِ

 
“Indeed he led me astray from the advice after it had come to me.” And 
the Satan is man’s betrayer. 
 

One word after the āyah ends:57 The āyah end is on the word 
ۚ  but the waqf tāmm is on the word ,َ�تَِّ�  ُٔ ونَ  57F.َوزُۡخُرٗفا

58   

 

بَۡ�ٰٗبا   َوِ�ُُيوتِِهمۡ 
َ
ًرا   � ا   َ�ٰلَِك   ُ�ُّ   �ن  َوزُۡخُرٗفاۚ ٣٤ونَ ٔ ُ َ�تَِّ�   َعلَۡيَها   َوُ�ُ َيٰوةِ ٱ  َمَ�ٰعُ   لَمَّ ۡ�َياۚ ٱ  ۡ�َ ُّ�  

 ٣٥لِلُۡمتَّقِ�َ  َرّ�َِك  ِعندَ  �ِخَرُة ٱوَ 
 
(34) and doors of their homes, and the coaches on which they would 
recline (35) and (would have made some of these things) of gold-
ornaments. And all this is nothing but an enjoyment of the worldly life. 
And the Hereafter, with your Lord, is (destined) for the God-fearing.59 
 

The reader should keep in mind that the ruling of waqf tāmm 
may change according to a difference in qirāʾāt or the differing 
interpretation of a verse according to scholars of tafsīr. For 
example, according to one opinion waqf on the word “Allah” in the 
following verse is tāmm. However, according to another opinion, 

 
ibn Khalaf, while al-Ushmūnī  states that it is the statement of ʿUqbah 
ibn Abī Muʿayṭ. This āyah is about the interaction between these two 
oppressors and the horrible end they will meet. See Shafī Usmānī, Maʿārif 
al-Qurʾān, 6:482 for the circumstance of revelation of these verses. 
57 43:34-35. 
58 Al-Dānī, al-Muktafā, 19; Ibn al-Jazarī, al-Nashr, 174; Al-Anṣārī, al-Maqṣid 
li-Talkhīṣ mā fī al-Murshid fī al-Waqf wa al-Ibtidāʾ, 325. 
59 43:34-35 
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the waqf tāmm is not on lafẓ al-jalālah, the word “Allah,” but rather 
on the word al-ʿilm.60  

 
ِيٓ ٱ  ُهوَ  نَزَل   �َّ

َ
َۡكَ�ٌٰت   َءاَ�ٰتٞ   ِمۡنهُ   لِۡكَ�َٰب ٱ  َعلَۡيَك   أ  ُمتََ�ٰبَِ�ٰٞتۖ   َوأَُخرُ   لِۡكَ�ٰبِ ٱ  أُمُّ   ُهنَّ   �ُّ

ا مَّ
َ
ِينَ ٱ  فَأ وِ�لِهِ   بۡتَِغآءَ ٱوَ   لۡفِۡتَنةِٱ  بۡتَِغآءَ ٱ  ِمۡنهُ   �ََ�َٰبهَ   َما  َ�َيتَّبُِعونَ   َزۡ�غٞ   قُلُو�ِِهمۡ   ِ�   �َّ

ۡ
 َوَما   ۦۖ تَأ

وِ�لَهُ   َ�ۡعلَمُ 
ۡ
ۗ ٱ  إِ�َّ   ٓۥ تَأ ُ ۗ   ِعندِ   ّمِنۡ   ُ�ّٞ   ۦبِهِ   َءاَمنَّا   َ�ُقولُونَ   لۡعِلۡمِ ٱ  ِ�   لرَِّٰسُخونَ ٱوَ   �َّ  َوَما   َرّ�َِنا

رُ  كَّ ٓ  يَذَّ ْ  إِ�َّ لَۡ�ٰبِ ٱ أُْولُوا
َ
�ۡ٧ 

 

He is the One who has revealed to you the Book (the Qurʾān). Out of 
it there are verses that are Muḥkamāt (of established meaning), 
which are the principal verses of the Book, and some others are 
Mutashābihāt (whose definite meanings are unknown). Now those 
who have perversity in their hearts go after such part of it as is 
mutashābih, seeking (to create) discord, and searching for its 
interpretation (that meets their desires), while no one knows its 
interpretation except Allah; and those well-grounded in knowledge 
say: “We believe therein; all is from our Lord.” Only the men of 
understanding observe the advice.61 
 

 The reciter should give preference to stopping on waqf tāmm 
whenever possible and should resume his/her recitation from the 
word directly after the word on which waqf tāmm was made.  

 
 

 
60 Ibn al-Jazarī, al-Nashr, 1:175; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 221; 
Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 46. 
61 3:7. 
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Waqf Kāfī 
  
Waqf Kāfī is defined as a place of waqf that is connected in 

meaning to what comes after it but not in grammar.62 It can also 
be explained as a place of waqf where the sentence is complete, but 
the topic being discussed is not,63 like one complete sentence in a 
paragraph.  

ʿAllāmah al-Dānī mentions the following ḥadīth when 
discussing waqf kāfī.64  

 
ْ�َمِش،  

َ
، َقاَل َعِن األ ِ ِ ص� اهللا عليه   :َ�ْن إِبَْراِهيَم، َ�ْن ُ�بَيَْدَة، َ�ْن َ�بِْد ا�َّ َقاَل يِل رَُسوُل ا�َّ
َّ  وسلم    ىلَعَ

ْ
 ُقلُْت  �َ   .اقَْرأ

َ
نِْزَل  أ

ُ
 َعلَيَْك وََعلَيَْك أ

ُ
قَْرأ

َ
ْسَمَعُه ِمْن َغْ�ِي    "َقاَل  �َ أ

َ
ْن أ

َ
ِحبُّ أ

ُ
 َقاَل   .  "إِ�ِّ أ

ا  النساء  سورة  فافتتحت ِۢ   ُ�ِّ   ِمن  ِجۡئَنا   إَِذا  فََكۡيَف  {:بَلَْغُت   فَلَمَّ ة ٰ   بَِك   وَِجۡئَنا   �َِشِهيدٖ   أُمَّ َ�َ  
 .َحْسبُك :ىل فقال, ُدُمواًع  تَذِرَفانِ  وََعينَاهُ  فََرأيتهُ     :َقاَل  }َشِهيٗدا َهُٰٓؤَ�ِٓء 

 
ʿAbd Allah ibn Masʿūd  said: The Messenger of Allah  :said to me   ملسو هيلع هللا ىلص 

“Recite to me.” I said: “Shall I recite to you when it was revealed upon 
you?” He ملسو هيلع هللا ىلص replied: “I like that I hear it from someone other than 

myself.” He said: I started Sūrah al-Nisāʾ until I reached: Then, how (awful 
a spectacle) would it be when We shall bring a witness from every 
community, and shall bring you over them as a witness. He said, “When I 
looked at him ملسو هيلع هللا ىلص, his eyes were flowing with tears. He ملسو هيلع هللا ىلص said, “Suffice 

yourself.”64F

65 

 
62 Al-Dānī, al-Muktafā, 21; Ibn al-Jazarī, al-Tamhīd, 184. 
63 Mīr Muhammadī, Tas-hīl al-Ihtidāʾ fī al-Waqf wa al-Ibtidāʾ, 63.  
64 Al-Dānī, al-Muktafā, 17; Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 125. 
65 Indicating that he  should stop his recitation. 

javascript:openquran(3,41,41)
javascript:openquran(3,41,41)
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Rasul Allah ملسو هيلع هللا ىلص asked ʿAbd Allah ibn Masʿūd  to end his 

recitation at the end of āyah 41 of Sūrah al-Nisāʾ even though the 
waqf tāmm, meaning the completion of the topic, is at the end of 
the following āyah on the word حديثًا. This ḥadīth shows us the 

permissibility of making both waqf and qatʿ on waqf kāfī.65F

66 The 
permissibility of qatʿ on waqf kāfī is only if it occurs at the end of 
an āyah.  

Like waqf tāmm, waqf kāfī can occur at the end of āyāt as well 
as in the middle of āyāt. Examples of both are as follows: 

 
Waqf Kāfī at the ends of āyat:  

 

ِينَ ٱ ِ  يُۡؤِمُنونَ  �َّ لَٰوَة ٱ َو�ُقِيُمونَ  لَۡغۡيبِ ٱب ا  لصَّ ِينَ ٱ وَ   ٣ يُنفُِقونَ  َرزَۡقَ�ُٰهمۡ  َوِممَّ  يُۡؤِمُنونَ  �َّ
ِ   َ�ۡبلَِك  ِمن أُنزَِل  َوَمآ  إَِ�َۡك  أُنزَِل  بَِمآ    ٤يُوقُِنونَ  ُهمۡ  �ِخَرةِ ٱَو�

 
who believe in the Unseen, and are steadfast in Ṣalāh (prayer), and spend 
out of what We have provided them; and who believe in what has been 
revealed to you and what has been revealed before you; and they have 
faith in the Hereafter.67 

 

ِينَ ٱ إِنَّ  َّ�  ْ نَذۡرَ�ُهمۡ  َعلَۡيِهمۡ  َسَوآءٌ  َ�َفُروا
َ
مۡ  َءأ

َ
ُ ٱ َخَتمَ  ٦يُۡؤِمُنونَ  َ�  تُنِذرُۡهمۡ  لَمۡ  أ َّ�  ٰ َ�َ  

ٰ  قُلُو�ِِهمۡ  ٰٓ   َسۡمعِِهۡمۖ   َوَ�َ بَۡ�ٰرِهِمۡ  َوَ�َ
َ
�  ۖٞ  ٧َعِظيمٞ  َعَذاٌب  َولَُهمۡ  ِغَ�َٰوة

 
Surely for those who have disbelieved, it is all the same whether you warn 
them or you warn them not: they do not believe. Allah has set a seal on 

 
66 Al-Dānī, al-Muktafā, 17; Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 126. 
67 2:3-4. This example was taken from: Ibn al-Jazarī, al-Nashr, 175. 
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their hearts and on their hearing; and on their eyes there is a covering, 
and for them awaits a mighty punishment.68 
 

In both examples above, the first sentence is grammatically 
complete without the second, and the second sentence is not 
dependent on the first grammatically. However, both āyāt are 
about the same subject matter.  

 
Waqf Kāfī in the middle of āyāt: 

 

ّيَِ�ُٰتۖ   لَُ�مُ   أُِحلَّ   ٱۡ�َۡومَ  ِينَ   َوَطَعامُ   ٱلطَّ ْ   ٱ�َّ َُّهۡمۖ   ِحّلٞ   َوَطَعاُمُ�مۡ   لَُّ�مۡ   ِحّلٞ   ٱلِۡكَ�َٰب   أُوتُوا  ل
ِينَ   ِمنَ   َوٱلُۡمۡحَصَ�ُٰت   ٱلُۡمۡؤِمَ�ٰتِ   ِمنَ   َوٱلُۡمۡحَصَ�ُٰت  ْ   ٱ�َّ ٓ   َ�ۡبلُِ�مۡ   ِمن  ٱلِۡكَ�َٰب   أُوتُوا   إَِذا

ۡخَداٖن�   ُمتَِّخِذيٓ   َوَ�   ُمَ�ٰفِِح�َ   َغۡ�َ   ُ�ِۡصنِ�َ   أُُجورَُهنَّ   َءاتَيُۡتُموُهنَّ 
َ
  يَۡ�ُفرۡ   َوَمن  أ

يَ�ٰنِ  ۥ  َحبَِط  َ�َقدۡ  بِٱۡ�ِ  ٥69ٱلَۡ�ِٰ�ِ�نَ  ِمنَ  ٱ�ِخَرةِ  ِ�  وَُهوَ  َ�َملُُه

 
This day, good things have been made lawful for you. The food of the 
people of the Book is lawful for you, and your food is lawful for them, and 
good women from among believers, and good women from among those 
who were given the Book before you, provided you give them their dowers, 
binding yourself in marriage, neither going for lust, nor having 
paramours. Whoever rejects Faith, his effort will go to waste and, in the 
Hereafter, he will be among the losers. 

 

 
68 2:6-7. This example was taken from: al-Juraysī, Nihāyah al-Qawl al-Mufīd, 
224. 
69 5:5. This example was taken from al-Juraysī, Nihāyah al-Qawl al-Mufīd, 
225. 
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When waqf kāfī occurs in the middle of an āyah, there may also 
be another waqf kāfī in the same āyah or at the end of the āyah. In 
such cases, precedence should be given to the second waqf kāfī 
over the first, and the third waqf kāfī over the second.70 An example 
is as follows:  

 
َرٞض  قُلُو�ِِهم ِ�  ُ  فََزاَدُهمُ  مَّ ۖ  ٱ�َّ ۢ  َعَذاٌب  َولَُهمۡ  َمَرٗضا ِ�ُم

َ
ْ  بَِما أ  ١٠يَۡ�ِذبُونَ  َ�نُوا

 
In their hearts there is a malady, so Allah has made them grow in their 
malady; and for them there is a grievous punishment, because they have 
been lying.71 

 
Each of the underlined words above is a waqf kāfī. However, 

the last of the three should be given precedence over the other 
two as it is the most complete in terms of meaning.   

Just as waqf tāmm can change due to a difference in qirāʾāt or 
the differing interpretations of a verse, waqf kāfī may also differ. 
After stopping on a waqf kāfī, the reciter should resume his/her 
recitation from the word directly after the place of waqf.   
  

 
70 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 126-127. 
71 2:10. 
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Waqf Ḥasan 
 
Waqf Ḥasan is a place of waqf where waqf is permitted, but 

ibtidāʾ after it is not, due to it being connected with what comes 
after it in both meaning and grammar.72 Despite the strong 
connection with what comes after it, waqf is permissible here due 
to the fact that the meaning can still be sufficiently understood.73 
For example, stopping after سم اهللا� in the basmalah.  

Waqf ḥasan is established by the ḥadīth in which our mother 
Umm Salamah  describes the recitation of our beloved Prophet 
 stopped at the end of each āyah, and ملسو هيلع هللا ىلص She states that he 74.ملسو هيلع هللا ىلص

then she mentioned the first few āyāt of Sūrah al-Fātiḥah while 
stopping at the end of each one:  

 
 ِ َْمُد ِ�َّ

ْ
ِ الرَّمْحَِن الرَِّحيِم. احل يِن � ا�َّ َعالَِمَ�. الرَّمْحَِن الرَِّحيِم. َمِلِك يَْوِم ادلِّ

ْ
  رَبِّ ال

 
We can derive the following from the ḥadīth above. Firstly, it 

is permissible to stop at waqf ḥasan. In the āyāt above, there is a 
waqf ḥasan at al-ʿālamīn and al-Raḥīm. Secondly, it is sunnah to stop 
at the ends of āyāt.75  

In the first āyah of Sūrah al-Fātiḥah, there are two places 
where waqf ḥasan can be made. The first would be at the end of the 
phrase  ِ َّ�ِ َْمُد 

ْ
 Although the meaning here can be sufficiently  .احل

understood, what comes after it is still connected to it in meaning 

 
72 Al-Dānī, al-Muktafā, 22. 
73 Ibn al-Jazarī, al-Nashr, 1:176. 
74 Abū Dawūd, 4001; al-Dānī, al-Muktafā, 23.  
75  Ibn al-Jazarī, al-Nashr, 1:176; al-Qārī, al-Minaḥ al-Fikriyyah, 325; al-
Juraysī, Nihāyah al-Qawl al-Mufīd, 228.  
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and grammar. The second waqf ḥasan is on the last word of the 
āyah, on the word  َ�َعالَِم

ْ
 Here too, although the meaning is .ال

sufficiently complete, what comes after it is connected to it in 
both meaning and grammar. 

As we see in the example above, waqf ḥasan can occur in both 
the middle of āyāt as well as at the ends of āyāt. Each of these two 
kinds of waqf ḥasan will be treated a little differently. If the reciter 
stops at a waqf ḥasan in the middle of an āyah, he/she must go back 
a few words when resuming his/her recitation. For example, if the 
reciter stopped at  ِ َْمُد ِ�َّ

ْ
رَبِّ   he/she cannot resume reciting from ,احل

َعالَِم�َ 
ْ
 Rather, he/she would have to resume recitation from the .ال

beginning of the āyah in this case. 
However, if he/she stops at a waqf ḥasan at the end of an āyah, 

the reciter can resume his/her recitation from the next āyah even 
if the two āyāt are connected in meaning and grammar.76 While 
this is one approach, other scholars have held the opinion that the 
reciter may stop at the end of an āyah on which there is waqf ḥasan 
but may not resume from the āyah after it. Rather, he/she must 
still go back a few words. Yet other scholars have opined that it is 
best to stop at a point where the meaning is complete, and to read 
through the ends of āyāt where the meaning is not complete.77 

This is the reason behind the ال that is seen at the ends of 
certain āyāt in the South Asian and Turkish printed copies of the 
Qurʾān. One may wonder as to why the reciter is being prompted 
to join āyāt when it is derived from the hadith above that it is 

 
76 al-Qārī, al-Minaḥ al-Fikriyyah, 326; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 
231-232; Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 48. 
77 al-Qārī, al-Minaḥ al-Fikriyyah, 326; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 
231-232; al-Ḥuṣarī, Maʿālim al-Ihtidāʾ, 49-54. 
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sunnah to stop at the ends of āyāt. Scholars present the following 
explanation for this. Because the verse endings of the Qurʾān are 
divinely inspired (tauqīfī), Rasūl Allah ملسو هيلع هللا ىلص stopped at the ends of 

āyāt in the beginning to teach the ṣaḥābah the verse ends. When 
the verse ends were learned, he ملسو هيلع هللا ىلص would recite while giving 

preference to the completion of the meaning.77F

78 
The most important thing here to remember is that it is 

permissible to stop at the end of every āyah even if it is waqf ḥasan. 
It is also permissible to join āyāt if the āyah end is a waqf ḥasan. For 
sūrahs of the Qurʾān where the āyāh endings are similar in sound 
(rhymed prose or sajʿ), the reciter is encouraged to stop at the end 
of every āyah.79  

While waqf ḥasan is permitted in the middle of āyāt, the 
reciter should avoid making waqf unnecessarily.80 Waqf is 
necessitated by two factors: the need to take a breath, and the 
completion of meaning. When neither of these are present, it is 
better that the reciter does not stop in the middle of āyāt. Stopping 
unnecessarily can disrupt the meaning of the verse being recited, 
or worse, can cause an unintended meaning.81  

Lastly, like waqf tāmm and waqf kāfī, the classification of waqf 
ḥasan can also differ due to a difference in the interpretation of 
the verse.82 

 
78 al-Juraysī, Nihāyah al-Qawl al-Mufīd, 230; Dehlvī, Muʿallim al-Waqf wa al-
Ibtidāʾ, 130-131.  
79 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 47. 
80 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 48. 
81 Ibid. 
82 Ibn al-Jazarī, al-Nashr, 1:176. 
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Waqf Qabīḥ 
 

Waqf Qabīḥ is a place of waqf that is so deeply connected in 
meaning and grammar to what comes after it that the meaning 
cannot be understood if the reciter stops at a such a place. There 
are two kinds of waqf qabīḥ. The first kind occurs when the 
meaning cannot be understood due to the descriptor being 
separated from what it is describing, or the subject being 
separated from the verb, etc. An example of this would be to stop 
at the word māliki in the following verse: 

 
 ٤ٱّ�ِينِ  يَۡومِ  َ�ٰلِكِ 

 
The Master of the Day of Requital.83 

 
The second kind of waqf qabīh is that in which a meaning 

other than the one that Allah, Most High has intended is suggested 
or stated due to the place of waqf. An example of this is stopping 
at the word  َس�   .in the āyah below َوٱۡ�ِ

 
نَّ  َخلَۡقُت  َوَما �َس  ٱۡ�ِ  ٥٦ِ�َۡعُبُدونِ  إِ�َّ   َوٱۡ�ِ

 
I did not create the Jinns and the human beings except for the purpose 

that they should worship Me.84 
 

 
83 1:4. 
84 51:56. 
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The evidence for avoiding waqf qabīh comes from an āyah in 
the Qurʾān, where Allah, Most High commands the believers to not 
use a certain word (ِٰعَنا�َ) because the people of the book were using 

that word as part of an effort to insult the beloved of Allah ملسو هيلع هللا ىلص. 

Rather, the believers are commanded to use another word in 
Arabic (ا  which would serve the same function of drawing ,(ٱنُظۡرنـَ

the attention of the beloved of Allah ملسو هيلع هللا ىلص towards them, but differed 

from the word the disbelievers were using. 84F

85 Stopping on a waqf 
qabīḥ  that causes doubt in the mind of the listener or reader as to 
the true meaning of that Qurʾānic phrase would fall into the same 
category as is being mentioned in the āyah above. 85F

86 
Waqf qabiḥ should only occur if the reciter is compelled to 

stop (waqf iḍṭirārī). If the reciter makes such a stop, he/she must 
go back a few words when resuming his/her recitation so that the 
meaning can be understood correctly. As long as the reciter does 
not stop at waqf qabīḥ intentionally, to either affirm the wrong 
meaning, or to misguide those who are listening, it will not be 
considered sinful. 87  However, these kinds of wuqūf should be 
avoided as much as possible.  

The opposite of waqf qabīḥ is waqf lāzim. Waqf lāzim is a kind of 
waqf tāmm. Not only is the meaning complete at this point of waqf, 
but rather an unintended meaning would be caused if the reciter 
were to not make waqf in these places. Waqf lāzim is marked in 

 
85 2:104. See Shafi Usmani, Maʿārif al-Qurʾān 1:278-279 for a more detailed 
explanation of this verse. 
86 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 50. 
87  Al-Muqaddimah al-Jazariyyah, l. 78; al-Qārī, al-Minaḥ al-Fikriyyah, 340; 
Zakariyyā al-Anṣārī, al-Maqṣid li-Talkhīṣ mā fī al-Murshid, 67; Pānīpatī, 
ʿInāyāte Raḥmānī, 1:604. 
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copies of the Qurʾān by a small mīm. Ibn al-Jazarī  mentions that 
the requirement for stopping on waqf lāzim is not an obligation in 
the sharʿī sense. The reciter would not be sinful for not stopping 
on a waqf lāzim.88 However, a reciter should not purposely read 
through a waqf lāzim, as doing so could suggest a meaning that is 
contrary to what Allah Taʿālā has stated. 

Note: For those who are unfamiliar with the Arabic language, 
and the sciences of tafsīr and qirāʾāt, the best way to avoid making 
incorrect stops while reciting is to follow the symbols that have 
been placed in copies of the Qurʾān. These will be explained later 
in the book, in shā Allah. 

 
Review Questions 

 
1. In which two categories of waqf can a reciter resume from 

the word after the place of waqf? Why? 
2. What is the difference between waqf ḥasan and waqf qabīḥ? 
3. What are the two kinds of waqf ḥasan?  
4. The scholars differ regarding stopping at the ends of āyāt. 

Why do some scholars allow it on every āyah? 
5. Why does the symbol ال appear at the ends of āyāt in some 

copies of the Qurʾān? 
6. Why should waqf qabīḥ be avoided? 
7. The person reciting is unaware of the rules of waqf and the 

affect that waqf has on the meaning of the Qurʾān. He stops 
whenever he loses his breath and always resumes from 

 
88 Ibn al-Jazarī, al-Nashr, 1:178; Pānīpatī, ʿ Ināyāte Raḥmānī, 1:604; al-Huṣarī, 
Maʿālim al-Ihtidāʾ ilā Maʿrifah al-Wuqūf wa al-Ibtidāʾ, 94-95. 
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the word after the place of waqf. He does not always stop 
at the places of waqf lāzim. Has this person incurred sin? 
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Making Waqf at the End of a Word 
 

There are two aspects concerning waqf, where to make waqf 
and how to make waqf. The topic of how to make waqf is further 
divided into two categories: how to make waqf according to the 
end of a word, and how to make waqf according to the unique 
orthography (rasm) of the Qurʾān. Each of these will be discussed 
in a separate chapter, in shāʾ Allah. 

As for waqf at the end of a word, Ibn al-Jazarī  writes that 
although the Arabs had numerous ways of stopping at the ends of 
words, the qurrāʾ have employed a total of nine ways.89 While some 
of them are specific to certain readings only, others are applied by 
all the qurrāʾ. I will briefly mention those that are less commonly 
applied, and then focus mainly on those that are applied by all the 
qurrāʾ.  

Ilḥāq: To attach a hāʾ al-sakt, basically a hāʾ sākinah, to the end 
of certain words when stopping on them. This will be explained 
further in the following chapter, in shāʾ Allah.  

Ithbāt: To add or read a letter in waqf that would not be read 
if the reciter were continuing from that word.  

Ḥadhf: To drop a yāʾ when making waqf that would have been 
read in waṣl. For example, making waqf on the word  َۦ  by  َءاتَٮٰنِ 

reading the nūn with a sukūn.89F

90 This is one of the options for 
stopping on this word in the riwāyah of Imam Ḥafṣ.  

Idghām: When a yāʾ or wāw that was originally a hamza merges 
into what comes before it. This does not occur in the riwāyah of 
Imam Ḥafṣ but does occur in the riwāyah of Imam Hishām and the 

 
89 Ibn al-Jazarī, al-Nashr, 2:85; Esmail, Tas-hīl al-Jazariyyah, 196-198. 
90 Sūrah al-Naml, āyah 36.  
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qirāʾah of Imam Ḥamza. For example, for Imam Hishām and Imam 
Ḥamza, when stopping on the word يشء, the hamza will change 

into a yāʾ and then merge into the yāʾ before it, resulting in it being 
read as  ّيَش during waqf.  More details regarding this are found in 

the chapter of waqf on hamza for Imams Ḥamza and Hishām in 
books of qirāʾāt.  

Naql: The transferring of the vowel on a hamza to the sākin 
letter before it during waqf. This too only occurs when stopping 
on a final hamza in the riwāyah of Imam Hishām and the qirāʾah of 
Imam Ḥamza. For example, when stopping on the word  ِالَمرْء, the 

kasrah from the hamza will be transferred onto the rāʾ and the 
hamza itself will be dropped,  ِالَمر. More details regarding this are 

found in the chapter of waqf on hamza for Imams Ḥamza and 
Hishām in books of qirāʾāt.  

Ibdāl: When a letter is changed into another letter during 
waqf. This applies to the changing of the nūn in fatḥatain to an alif, 
and the changing of hāʾ al-taʾnīth into a hāʾ sākinah when making 
waqf. For example, stopping on the word  ٍ�َُّمَز  by reading the round ل

tāʾ as a hāʾ sākinah, or reading the fatḥah tanwīn in the word َضۡبٗحا as 

an alif when making waqf.  
Iskān: Waqf bil-iskān is stopping on a word by dropping the 

final vowel and replacing it with a sukūn. No vowel is alluded to at 
all, whether by retaining part of a vowel, or a particular 
movement of the lips. This applies when stopping on a word 
whose final vowel is a fatḥah, kasrah/kasratain, or 
ḍammah/ḍammatain. This is applied by all the qurrāʾ and is 
considered the principal method of making waqf.91 This is because 

 
91 Ibn al-Jazarī, al-Nashr, 2:85. 
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waqf is the opposite of ibtidāʾ. Just as ibtidāʾ must be made with a 
vowel (ḥarakah), waqf is made with sukūn. Ḥarakah and sukūn are 
opposites of each other. Another reason is that waqf literally 
means to cut off or leave something. In this case, it is the vowel 
that is being dropped or left off.92 A third reason that is given is 
that the purpose of waqf is for the reciter to rest or take a break, 
and waqf bil-iskān allows for this the most.93 Lastly, unlike the other 
methods of waqf, waqf bil-iskān applies to all three vowels and is 
applied by all the qurrāʾ.94 Therefore, it is the most widely 
applicable method of making waqf. 

While most readers will be familiar with waqf bil-iskān, there 
are a few things to keep in mind. Waqf on words that carry a 
permanent sūkun, such as  َْر

ْ
are also known as waqf bil-sukūn.94F ,َوا�

95 

This is because no other form of waqf can apply to them. To 
understand this better, we can compare it to words that carry a 
ḍammah or kasrah that has been dropped due to waqf bil-iskān. For 
words such as these, other methods of waqf can apply on them, 
such as waqf bil-rawm or waqf bil-ishmām, which will be explained 
below, in shā Allah.  

Also, when making waqf bil-iskān on a mushaddad letter, the 
reciter must remember that only the vowel is dropped, not the 
shaddah. The shaddah on the letter must still be emphasized, such 
as when stopping on the words  95.َحّق ,  َحجّ ,  َ�َطّلF

96 Lastly, when stopping 

on a letter that would merge or be hidden during waṣl, both idghām 

 
92 Ibid.  
93 Al-Juraysī, Nihāyah al-Qawl al-Mufīd, 305.  
94 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf wa Maʿrifah al-Wuqūf, 40.  
95 Ibid., 8. 
96 Al-Qaysī, al-Riʿāyah, 201. 
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and ikhfāʾ will be prevented. For example, when stopping on thāʾ 
in the following phrase, the idghām between the thāʾ and the dhāl 
will be prevented, ex:,   يَلَۡهث�  ذَّٰلَِك.  

As a reminder, when the last letter of the word being stopped 
on (mawqūf ʿalayh) is sākin and is immediately preceded by a letter 
of madd, madd ʿāriḍ lil-sukūn will apply, and the reciter may stretch 
the letter of madd for two, four, or six counts. Similarly, when the 
last letter of the word being stopped on is sākin and is immediately 
preceded by a wāw or yāʾ of līn, madd al-līn will apply, and the 
reciter may stretch the letter of līn for two, four, or six counts. This 
reminder will help the reader to better understand the multiple 
options that are created when making waqf on a particular word. 
These will be explained in a table at the end of this chapter. 

Waqf bil-Rawm: The literal meaning of the word rawm is to 
intend. Waqf bil-rawm is to make waqf on a word by lowering the 
voice and retaining part of the vowel.97 This applies when 
stopping on a ḍammah/ḍammatain or kasrah/kasratain. It does not 
apply when stopping on a fatḥah.  One-third of the ḍammah or 
kasrah remains, meaning a greater part of the ḥarakah is dropped 
than retained.98  

When making waqf bil-rawm on a ḍammatain or kasratain, the 
nūn in the tanwīn will be dropped and will not be considered when 
making waqf. It is said that three kinds of people will not be able 
to hear waqf bil-rawm, someone who is hard of hearing, someone 
who is not in close proximity to the reciter, or someone who is not 

 
97 Ibn al-Jazarī, al-Nashr, 2:85.  
98  Al-Marṣafī, Hidāyah al-Qārī, 510; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 
305-306. 
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paying attention to the reciter’s recitation.99 The purpose of waqf 
bil-rawm is for the listener to become aware that the last vowel of 
the word is a ḍammah or kasrah. 

As one-third of the ḥarakah remains in rawm, madd ʿāriḍ lil-
sukūn and madd al-līn will not apply when the letter on which waqf 
bil-rawm is made is preceded by a letter of madd or līn.100   

Waqf bil-Ishmām: Waqf bil-Ishmām is to make waqf by first 
putting a sukūn on the letter that is being stopped on (mawqūf 
ʿalayh), and then rounding the lips into the shape of a ḍammah, to 
suggest the dropped vowel. This only applies when stopping on a 
ḍammah or ḍammatain.  When making waqf bil-ishmām on a 
ḍammatain, the nūn in the tanwīn will be dropped and will not be 
considered when making waqf.  

There is no sound that results from waqf bil-ishmām. 
Therefore, it cannot be perceived by someone who is unable to see 
the reciter. The purpose of waqf bil-ishmām is for the one who is 
looking at the reciter to become aware that the last vowel of the 
word is a ḍammah. However, the movement should be quick, and 
the reciter should not hold his/her lips in the position of a ḍammah 
for the duration of a letter of a madd.101 

Both waqf bil-ishmām and waqf bil-rawm are not allowed in 
certain situations. These are listed below. Another important 
point to remember is that true mastery of these methods of waqf 
can only be gained by studying under and reciting to a qualified 
teacher.  

 
99 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 67; Aḥmad Shukrī, et al., Al-Munīr 
fī Aḥkām al-Tajwīd, 213. 
100 Aḥmad Shukrī, et al., Al-Munīr fī Aḥkām al-Tajwīd, 216.  
101Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 41. 
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Waqf bil-rawm and waqf bil-ishmām cannot be made when 
stopping on a word that has a fatḥah as its final vowel. They also 
do not apply on hāʾ al-taʾnīth (a tāʾ that is written as a hāʾ and 
indicates the feminine) regardless of the vowel that it carries, ex:,   
ٰٓ�َِكةُ     Even though the hāʾ al-taʾnīth carries a ḍammah and .ٱلَۡ�ِٰشَيةِ,ٱلَۡملَ

kasrah respectively in these examples, neither waqf bil-rawm nor 
waqf bil-ishmām will apply.  

They also do not apply to temporary vowels that are only 
pronounced during waṣl. For example,    نذِ رِ   ٱ �َّاَس

َ
َ�ٰلَةَ    ,َوأ ْ   ٱ لضَّ  .ٱ ۡشَ�َ وُ ا

When stopping on the first word in both of these phrases, only 
waqf bil-iskān will apply, as the kasrah and ḍammah respectively are 
temporary vowels that are read during waṣl to avoid the meeting 
of two sūkūns (iltiqāʾ al-sākinain).  

Similarly, these two methods of making waqf will not apply to 
mīm al-jamʿ, an extra mīm that indicates the masculine plural, such 
as هم  تم  �م. If the mīm al-jamʿ has a sākin letter after it, it will take 

a ḍammah102 to avoid the meeting of two sūkūns, ex:,  ۡسَباُب
َ
 In .بِِهمُ   ٱۡ�

this case, waqf bil-rawm and waqf bil-ishmām will not be allowed as 
the ḍammah on the mīm is temporary to avoid the meeting of two 
sukūns. If mīm al-jamʿ is followed by a letter that carries a vowel, in 
certain canonical readings, it will be read with a ṣilah, meaning the 
mīm will take a ḍammah which will be extended as if a wāw 
maddiyyah were attached to it, ex:,  ۢ َبُِ�  Even for .إِنَّ   َر�َُّهمُ   و   بِِهمُ   و  يَۡوَم�ِذٖ   �َّ

those qurrāʾ that read the mīm al-jamʿ with ṣilah, waqf bil-rawm and 
waqf bil-ishmām will not be allowed. 

 
102 It may also take a kasrah in the qirāʾah of Imam Abū ʿAmr.  
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This restriction also applies to a ḥarakah that is placed on a 
sākin letter due to naql for Imam Warsh.103 For example, when 
reciting    َ�ِو

ُ
 for Imam Warsh, the ḍammah on the hamza will ُقۡل   أ

transfer to the lām sākinah. However, the possibility of waqf bil-
ishmām or waqf bil-rawm will not be allowed on the lām during waqf, 
as naql would only happen in waṣl, and the hamzah whose ḥarakah 
is being transferred and the sākin letter before it are not in the 
same word.103F

104 
In contrast, if the hamzah that was dropped after naql is in the 

same word as the sākin letter that took the vowel from the hamzah, 
waqf bil-rawm and waqf bil-ishmām will be allowed on that 
transferred ḥarakah (naql). For example, when Imam Ḥamza and 
Imam Hishām make waqf on the word  ٌِدْفء, the hamza will be 

dropped, and the fāʾ sākinah before it will carry its ḍammah,  ِدُف. In 

this case, both waqf bil-ishmām and waqf bil-rawm are allowed 
during waqf. 

Lastly, in the case of hāʾ al-kināyah or hāʾ al-ḍamīr, the third 
person, singular, masculine, attached pronoun, some scholars 
allow waqf bil-rawm and waqf bil-ishmām in all situations. Other 
scholars do not allow waqf bil-rawm and waqf bil-ishmām in any 
situation. A third group allows waqf bil-rawm and waqf bil-ishmām 
only when it is preceded by a fatḥah, a permanent sukūn, or an alif, 
ex:,  ُْعلََمهُ ,  َهَداهُ  ,ِمنْه�َ. They do not allow it in all other cases, such as 

when it is preceded by a kasrah or yāʾ sākinah (madd or līn) or a 
ḍammah or wāw sākinah (madd or līn), ex:,  َِعلَيهِ ,  ِ�يه, -Ibn al .وَُخُذوهُ ,  بِهِ   

Jazarī  prefers this last opinion which restricts waqf bil-rawm and 
waqf bil-ishmām in some situations and allows it in others. ʿ Allāmah 

 
103 Al-Juraysī, Nihāyah al-Qawl al-Mufīd, 309. 
104 Ibn al-Jazarī, al-Nashr, 2:87. 
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al-Dānī  states that the first two opinions that allow it in all 
situations or do not allow it in all situations are both good 
opinions.105   
 When making waqf, some words will only have one 
possible option in terms of how waqf can be made there. However, 
others, due to the last ḥarakah being a ḍammah or a kasrah, will 
have many more. Additionally, the presence of a letter of madd or 
līn can also increase the number of options. The table below shows 
various examples and how many possible options the reciter will 
have when stopping on the last word of the āyah. The options 
listed below are for all the qurrāʾ. However, this exercise is similar 
for Imam Ḥamzah and Imam Hishām in that after idghām or naql, 
etc., they too will take waqf bil-rawm and waqf bil-ishmām into 
account. 
 

Number of Possible Options Example  

There are 3 possible options 
during waqf. Waqf bil-iskān, and 
waqf bil-rawm and waqf bil-
ishmām according to two of the 
three opinions mentioned. 

�ٖ  ِمۡثَقاَل  َ�ۡعَمۡل  َوَمن � َذرَّ  1 ٨ۥيََرُه  َ�ّٗ

There is only 1 option. Waqf bil-
ibdāl. 

 2 ١َضۡبٗحا لَۡ�ِٰدَ�ٰتِ ٱ وَ 

There are 7 possible options. 
Waqf bil-iskān, with 2, 4, and 6 
counts on madd ʿāriḍ lil-sukūn. 
Waqf bil-ishmām, with 2, 4, and 6 
counts on madd ʿāriḍ lil-sukūn. 

�َ�ٰنَ ٱ إِنَّ   3 ٦لََكُنودٞ  ۦلَِرّ�ِهِ  ۡ�ِ

 
105 Ibn al-Jazarī, al-Nashr, 2:87-88.  



47 
 

Waqf bil-rawm with 2 counts on 
the letter of madd. 
There are 4 possible options. 
Waqf bil-iskān, with 2, 4, and 6 
counts on madd ʿāriḍ lil-sukūn. 
Waqf bil-rawm with 2 counts on 
the letter of madd. 

َفَ� 
َ
 4 ٩لُۡقُبورِ ٱ ِ�  َما ُ�ۡعِ�َ  إَِذا َ�ۡعلَمُ  أ

There is only 1 option. Waqf bil-
ibdāl. The hāʾ al-taʾnīth will be 
read as a hāʾ sākinah. 

 5 ١لَۡقارَِعةُ ٱ

There are 3 possible options 
during waqf. Waqf bil-iskān and 
waqf bil-rawm and waqf bil-
ishmām according to one of the 
three opinions mentioned. 

ا مَّ
َ
 6 ٦ۥَمَ�ٰزِ�ُنهُ  َ�ُقلَۡت  َمن فَأ

There are 3 possible options 
during waqf. Waqf bil-iskān, waqf 
bil-rawm and waqf bil-ishmām. 

لَۡهٮُٰ�مُ 
َ
 7 ١�ََّ�ثُرُ ٱ �

There is only 1 option. Waqf bil-
iskān. 

 ٰ  8 ٢لَۡمَقابِرَ ٱ ُزۡرُ�مُ  َح�َّ

There is only 1 option. Waqf bil-
ibdāl. 

َُّمَز�ٍ  ُهَمَز�ٖ  لُِّ�ِّ  َوۡ�لٞ   9 ١ل

There are 4 possible options. 
Waqf bil-iskān, with 2, 4, and 6 
counts on madd al-līn. Waqf bil-
rawm with 2 counts on the letter 
of līn. 

يَ�ِٰف   10 ١قَُر�ٍۡش  ِ�ِ

There is only 1 option. Waqf bil-
iskān. 

 ٓ ۡ�َطۡيَ�َٰك  إِنَّا
َ
 11 ١لَۡكۡوثَرَ ٱ أ

There is only 1 option. Waqf bil-
iskān/sukūn 

 12 ٢ۡ�َرۡ ٱ وَ  لَِرّ�َِك  َفَصّلِ 
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There are 3 possible options 
during waqf. Waqf bil-iskān, waqf 
bil-rawm and waqf bil-ishmām. 

بَۡ�ُ ٱ ُهوَ  َشانِئََك  إِنَّ 
َ
�ۡ٣ 13 

 
Review Questions 

 
1. How many total ways do the qurrāʾ employ when making 

waqf at the end of a word? Which four are applied by all 
the qurrāʾ? 

2. Why is waqf bil-iskān considered the principal method of 
making waqf? 

3. Can multiple methods of waqf apply on the same word? If 
so, give an example of a word on which there are multiple 
ways of stopping. 

4. Why is madd ʿāriḍ lil-sukūn prevented by waqf bil-rawm? 
5. What are some of the scenarios in which waqf bil-ishmām 

and waqf bil-rawm cannot be applied?  
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Waqf and the Rasm of the Qurʾān 
 
There is a general principal that waqf will be made according 

to the orthography of the Qurʾān (rasm). However, while the qurrāʾ 
will follow this principle for most of the words in the Qurʾān, there 
are certain words where they will make waqf in a way that is 
different to the orthography. This can be due to various reasons, 
such as a difference in Arabic dialects that are incorporated in the 
canonical readings of the Qurʾān, 106  or because there is a 
difference amongst the qurrāʾ about how they read that word in 
general, such as some reading it with tanwīn and others without. 
This difference then is also reflected in how they will make waqf 
on those words. Before beginning this discussion, we need to 
define rasm al-khaṭṭ.    

The definition of khaṭṭ, or Arabic writing, is to write words in 
their original shape, as they are pronounced, without adding or 
omitting letters, while considering how a word would be read 
when beginning from it, and how it would be read when stopping 
on it.107 It is for this reason that hamzah al-waṣl is written, but the 
nūn in tanwīn is not. This can also be referred to as rasm imlāʾī or 
rasm qiyāsī. The majority of the words in the Qurʾān are written 
according to this convention.108 

The definition of rasm al-khaṭṭ is the writing of Qurʾānic words 
by adding or omitting letters (ziyādah wa ḥadhf) and by writing 
them as separated or joined (maqṭūʿ wa mawṣūl), according to how 
they were written and agreed upon by the ṣaḥābah  and how it 

 
106 Pānīpatī, ʿInāyāte Raḥmānī, 1:606; al-Marṣafī, Hidāyah al-Qārī, 2:462. 
107 Al-Masʾūl, Muʿjam Muṣṭalaḥāt, 219. 
108 Ibn al-Jazarī, al-Nashr, 2:91. 
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has been taken from the Prophet ملسو هيلع هللا ىلص. This is also referred to as rasm 

ʿuthmānī or rasm iṣṭilāḥī.109 The reciter will notice words in the 
Qurʾān that include extra letters that are not read, such as the 
extra alif in the word  َوَِجآْيء.  

Ibn al-Jazarī  writes that it is reported from all the qurrāʾ 
except for Imam Ibn Kathīr  and Imam Yaʿqūb  that they will 
stop according to the rasm of the Qurʾān, but scholars have 
preferred the same principle for these two Imams as well. 
According to Abū Muzāḥim  (d. 325 AH), this principle applies to 
all the Imams. 110 An important point to remember is that even 
though this is a general principle, there are some exceptions.111  

While the reciter will be able to ascertain when waqf is made 
in accordance with the rasm of the Qurʾān, he/she may not make 
waqf correctly when reciting in a riwāyah where he/she is required 
to make waqf or waṣl contrary to the rasm of the Qurʾān in certain 
words. There are five ways in which waqf may be made contrary 
to the rasm of the Qurʾān: ibdāl, ithbāt, ḥadhf, waṣl, and qaṭʿ.112  

In each of these categories, there will be places where the 
qurrāʾ will agree with each other and differ with each other in 
terms of how to make waqf. While each of these categories will be 
mentioned, the main focus will be on what a reciter would need to 
apply in his/her recitation for the riwāyah of Imam Ḥafṣ. 

 

 
109 Al-Masʾūl, Muʿjam Muṣṭalaḥāt, 219. 
110  Ibn al-Jazarī, al-Nashr fī al-Qirāʾāt al-ʿAshr, 2:91; Pānīpatī, ʿInāyāte 
Raḥmānī, 1:603; al-Khāqāniyyah, l. 39. 
111 Pānīpatī, ʿInāyāte Raḥmānī, 1:603. 
112  Ibn al-Jazarī, al-Nashr fī al-Qirāʾāt al-ʿAshr, 2:91; Pānīpatī, ʿInāyāte 
Raḥmānī, 1:604. 
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1) Ibdāl is to change one letter into another. 
 
The qurrāʾ differ with each other regarding waqf bil-ibdāl in 

relation to the rasm of the Qurʾān in certain scenarios, such as 
when the hāʾ al-taʾnīth is written with an open tāʾ (tāʾ 
mabsūṭah/majrūrah). In these words, some of the qurrāʾ will read 
the open tāʾ as a hāʾ when making waqf, such as reading the word 
when stopping on it.112F ر�ه as رمَْحَت

113 In the riwāyah of Imam Ḥafṣ, if 

a word is written with an open tāʾ, he will stop on it as a tāʾ and if 
it is written with a closed tāʾ, he will stop on it as a hāʾ. In summary, 
he will stop on these words according to their rasm, unlike some 
of the other qurrāʾ. 

 
2) Ithbāt is to establish a letter while making waqf which may not 
be a part of the word or may not be present in the rasm of the 
Qurʾān, or may have been dropped in waṣl due to the meeting of 
two sukūns.   

 
All the qurrāʾ will read the following words with an added haʾ 

al-sakt when making waqf, but not all of them will read the hāʾ 
when continuing (waṣl) from the word. This added hāʾ al-sakt is not 
an original part of the word but is written in the Qurʾān. Imam 
Ḥafṣ will read the hāʾ al-sakt in both the state of waqf and waṣl 
(stopping and continuing) as it is written in the Qurʾān. This 
occurs in the following places in the Qurʾān and they are as 
follows: 

 
 

 
113 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 378. 
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Verse Number Sūrah Word 

وۡ 
َ
ِيٱكَ  أ ٰ  َمرَّ  �َّ ٰ  َخاوِ�َةٌ  َوِ�َ  قَۡر�َةٖ  َ�َ  ُعُروِشَها َ�َ

ٰ  َقاَل  َّ�
َ
ُ ٱ َ�ِٰذهِ  ۦيُۡ�ِ  � ۖ  َ�ۡعدَ  �َّ َماتَهُ  َمۡوتَِها

َ
ُ ٱ فَأ   ِماْئَةَ  �َّ

وۡ  يَۡوًما َ�ِۡثُت   َقاَل  َ�ِۡثَتۖ  َ�مۡ  َقاَل  ۥۖ َ�َعَثهُ  ُ�مَّ  َ��ٖ 
َ
 أ

ِۡثَت  بَل َقاَل  يَۡو�ٖ�  َ�ۡعَض    إَِ�ٰ  نُظرۡ ٱَف  َ��ٖ  ِماْئَةَ  �َّ
ابَِك  َطَعاِمَك   ِ�َارِكَ   إَِ�ٰ  نُظرۡ ٱ وَ  يَتََسنَّۡهۖ  لَمۡ  َوَ�َ

  َكۡيَف  لۡعَِظامِ ٱ إَِ�  نُظرۡ ٱ وَ  لِّلنَّاِس�  َءايَةٗ  َوِ�َۡجَعلََك 
ۚ   نَۡ�ُسوَها ُ�مَّ  نُنِ�َُها ا َ�ۡٗما َ  فَلَمَّ ۡعلَمُ  َقاَل  ۥَ�ُ   َ�َب�َّ

َ
 أ

نَّ 
َ
َ ٱ أ َّ�  ٰ ءٖ  ُ�ِّ  َ�َ  ٢٥٩َقِديرٞ  َ�ۡ

 يَتََسنَّۡهۖ  ا�قرة 2:259

ٰٓ�َِك  ْولَ
ُ
ِينَ ٱ أ ۖ ٱ َهَدى �َّ ُ ۗ ٱ فَبُِهَدٮُٰهمُ  �َّ ٓ  ُقل ۡ�َتِدهۡ َّ� 

 �ۡ
َ
ۡجًر�ۖ  َعلَۡيهِ  لُُ�مۡ  َٔ أ

َ
 ٩٠لِلَۡ�ٰلَِم�َ  ذِۡكَرىٰ  إِ�َّ  ُهوَ  إِنۡ  أ

ۗ ٱ ا�نعام  6:90  ۡ�َتِدهۡ

ۡدَرٮَٰك َما هَِيهۡ ١٠
َ
 َما هَِيهۡ  القارعة 10 :101 َوَمآ أ

وِ�َ كَِ�َٰبهُ ۥ �َِيِمينِهِ ۦ َ�َيُقوُل َهآُؤُم  
ُ
ا َمۡن أ مَّ

َ
فَأ

 ٱقۡرَُءواْ  كَِ�ٰبَِيهۡ ١٩
 كَِ�ٰبَِيهۡ  ا�اقة  19 :69

ّ�ِ ُمَ�ٍٰق ِحَسا�َِيهۡ ٢٠
َ
 ِحَسا�َِيهۡ  ا�اقة  20 :69 إِّ�ِ َظَننُت �

وِ�َ كَِ�َٰبهُ ۥ �ِِشَماِ�ِ ۦ َ�َيُقوُل َ�ٰلَۡيَتِ� 
ُ
ا َمۡن أ مَّ

َ
َوأ

وَت كَِ�ٰبَِيهۡ ٢٥
ُ
 لَۡم أ

 كَِ�ٰبَِيهۡ  ا�اقة  25 :69

ۡدرِ َما ِحَسا�َِيهۡ ٢٦
َ
 ِحَسا�َِيهۡ  ا�اقة  26 :69 َولَۡم أ

ۡغَ�ٰ َعّ�ِ َماِ�َهۜۡ ٢٨
َ
 َماِ�َهۡ  ا�اقة  69:28 َمآ أ

 ُسلَۡ�ٰنَِيهۡ  ا�اقة  29 :69 َهلََك َعّ�ِ  ُسلَۡ�ٰنَِيهۡ ٢٩

 
The following words are an example of where the qurrāʾ differ 

in terms of ithbāt in accordance with the rasm of the Qurʾān. Imam 
Ḥafṣ will recite the alifs in the following words while making waqf 
in accordance with the rasm of the Qurʾān. He will drop them while 
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making waṣl. However, other qurrāʾ differ on whether the alif will 
be recited or dropped, during both waqf and waṣl.  

 
Verse Number Sūrah Word 

ُ ٱُهَو لَِّٰكنَّا۠  َحٗدا  �َّ
َ
ٓ أ ۡ�ُِك بَِرّ�ِ

ُ
۠  الكهف  18:38 ٣٨َرّ�ِ َوَ�ٓ أ  لَِّٰكنَّا

ۡسَفَل ِمنُ�ۡم �ۡذ 
َ
إِۡذ َجآُءوُ�م ّمِن َفۡوقُِ�ۡم َوِمۡن أ

بَۡ�ٰرُ ٱَزاَغِت  
َ
 ۡ�ََناِجرَ ٱ   لُۡقلُوُب ٱَو�َلََغِت    ۡ�
 ِ ِ ٱَوَ�ُظنُّوَن ب ۠ ٱ �َّ ُنونَا  ١٠لظُّ

۠ ٱ ا�حزاب  33:10 ُنونَا  لظُّ

  �ِ وُُجوُهُهۡم  ُ�َقلَُّب  َ�ٰلَۡيتََنآ   �َّارِ ٱيَۡوَم  َ�ُقولُوَن 
َطۡعَنا 

َ
َ ٱأ َطۡعَنا  �َّ

َ
 ٦٦لرَُّسوَ�۠ ٱ َوأ

 لرَُّسوَ�۠ ٱ ا�حزاب  33:66

َضلُّونَا 
َ
آَءنَا فَأ َطۡعَنا َساَدَ�َنا َوُ�َ�َ

َ
أ َر�ََّنآ إِنَّآ  َوَقالُواْ 

بِيَ�۠ ٱ  ٦٧لسَّ
بِيَ�۠ ٱ ا�حزاب  33:67  لسَّ

لِلَۡ�ٰفِرِ�َن   ۡ�َتۡدنَا 
َ
أ ۡغَ�ٰٗ� َسَ�ِٰسَ�ْ  إِنَّآ 

َ
َوأ

 ٤وََسعًِ�ا 
 114َسَ�ِٰسَ�ْ  ا��سان 76:4

�َو�َُطاُف   ۡ�َواٖب َعلَۡيِهم 
َ
َوأ ةٖ  فِضَّ ّمِن  �َِيةٖ 

 ١٥َقَوارِ�َرا۠ َ�نَۡت 
۠  ا��سان 76:15  َقَوارِ�َرا

نَا۠ َوَ�ٓ 
َ
ا َ�َبد�ُّمۡ �  ٤َ�بِٞد مَّ

 
 Where-

ever it 
occurs 

 ۠ نَا
َ
� 

There are also some words, where although the alif is written 
in the Qurʾān, Imam Ḥafṣ will not recite that alif in the state of both 
waṣl and waqf. The other qurrāʾ will have various rulings regarding 
these words, some stopping with the alif and others without. 
These are as follows: 

 

 
114 In the riwāyah of Imam Ḥafṣ from the tarīq of al-Shāṭibiyyah, this word 
can be read with both an alif as well as lām sākinah when making waqf.     
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Verse Number Sūrah Word 

ن
َ
َّمۡ   َكأ ْ   ل ۗ   َ�ۡغَنۡوا ٓ َ�ٓ   �ِيَها

َ
ْ   إِنَّ   � ْ   َ�ُموَدا   َر�َُّهۡمۗ   َ�َفُروا

 �َ
َ
َُمودَ  ُ�ۡعٗدا � ِ�ّ٦٨ 

ْ  هود  11:68  َ�ُموَدا

ْ   وََ�ٗدا ۡصَ�َٰب   َوَ�ُموَدا
َ
  بَۡ�َ   َوقُُرونَۢ�  لرَّّسِ ٱ  َوأ

 ٣٨َكثِٗ��  َ�ٰلَِك 
ْ  الفرقان 25:38  َ�ُموَدا

ْ   وََ�ٗدا َ   َوَقد  َوَ�ُموَدا َ�ِٰكنِِهۡمۖ   ّمِن  لَُ�م   �ََّب�َّ  مَّ
ۡيَ�ٰنُ ٱ   لَُهمُ   َوَز�َّنَ  ۡعَ�ٰلَُهمۡ   لشَّ

َ
ُهمۡ   أ  َعنِ   َفَصدَّ

بِيلِ ٱ  ٣٨ُمۡستَۡبِ�ِ�نَ  َوَ�نُواْ  لسَّ

ْ  العنكبوت 29:38  َ�ُموَدا

 ْ ٓ  َوَ�ُموَدا ۡ�َ�ٰ  َ�َما
َ
ْ  ا�جم 53:51 ٥١�  َ�ُموَدا

 ْ ةٖ  ِمن  َقَوارِ�َرا ُروَها فِضَّ ْ  ا��سان 76:16 ١٦َ�ۡقِديٗر� َقدَّ  َقَوارِ�َرا
  
Another way in which the qurrāʾ differ regarding ithbāt is the 

adding of a hāʾ al-sakt that is not written in the Qurʾān, when 
stopping on certain words, or certain kinds of words.  For example, 
when Imam Yaʿqūb stops on the word  َھُو, he will do so by adding 
a letter, and will read it as ھَُوه. Another example includes the way 
that Imam Bazzī and Imam Yaʿqūb add a hāʾ when stopping on the 
following words:  َبِم, َ�مَّ   ,ِممَّ   ,ِ�يمَ   ,لِمَ    , reading them as بَِمه, لَِمه   , ِ�يَمه   , ه   ِممَّ ,  
ه 114F.َ�مَّ

115 This will not occur in the riwāyah of Imam Ḥafṣ. 

In the riwāyah of Imam Ḥafṣ116, the reciter may stop on the 
following word by reading the nūn with a sukūn or by reading it 
with a kasrah on the nūn with the added yāʾ. The reciter should 
note that even though a small yāʾ has been added there, that yāʾ is 
not present in the shape of the word, and therefore, is not part of 
the rasm of the Qurʾān.  

 
115 Al-Durrah, l. 46-49; Ḥirz al-Amānī wa Wajh al-Tahānī, l. 386.  
116 From the ṭarīq of al-Shāṭibiyyah. 
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ا ونَنِ   َقاَل   ُسلَۡيَ�ٰنَ   َجآءَ   فَلَمَّ تُِمدُّ
َ
ٓ   بَِمالٖ   � ُ ٱ  ۦَ َءاتَٮٰنِ   َ�َما ٓ   َخۡ�ٞ   �َّ ا نُتم  بَۡل   َءاتَٮُٰ�م�   ّمِمَّ

َ
  بَِهِديَّتُِ�مۡ   أ

 ٣٦َ�ۡفرَُحونَ 
3) Ḥadhf is to omit a letter while making waqf. 

 
All the qurrāʾ agree on the omission of a yāʾ or wāw during 

waqf that is present when continuing but is not written in the 
Qurʾān. This applies to the ṣilah of haʾ al-kināyah and the ṣilah of 
mīm al-jamʿ.117  

They differ, however, regarding the word يِّن
َ
 which occurs ,َوَ��

in seven places. Imam Abū ʿAmr and Imam Yaʿqūb will drop the 
nūn in the word يِّن

َ
 when making waqf on this word even though َوَ��

it is present in the rasm of the Qurʾān.118  They will stop on it as 
 ّيٍ 

َ
 .َوَ�أ

 
4 and 5) Waṣl and Qaṭ  ʿ is to read words as joined or separated 
depending on how they are written in the rasm of the Qurʾān.  

 
If two or more words are written together in the Qurʾānic 

rasm, the reciter is required to make waqf at the end of the joined 
word. For example, even though yāʾ al-nidāʾ (the vocative particle 
used to call someone) is not grammatically part of the word, it is 
written as joined to what comes after it in the Qurʾān. Therefore, 
the reciter can only stop at the end of the joined word, and not at 
yāʾ al-nidāʾ, ex:, �يمو.  Another example of this is the individual 

letters that come at the beginning of certain sūrahs, al-ḥurūf al-

 
117 Ibn al-Jazarī, al-Nashr, 2:102; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 303.  
118 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 380; al-Juraysī, Nihāyah al-Qawl al-
Mufīd, 303. 



56 
 

muqaṭṭaʿāt. Because they are written as joined, the reciter can only 
make waqf at the end of the last letter and cannot stop in the 
middle of them. For example, waqf can only be made at the end of 
mīm in  ٓالٓم. The qurrāʾ agree on this.118F

119 

The reciter can make waqf at the first of any two words that 
are written as separated in the Qurʾān, even if in certain places 
they are written as one word in the Qurʾānic orthography. For 
example, when the words بئس  ما are written separated, the reciter 

may stop at بئس. However, when they are written as joined, بئـسما, 
the reciter may only stop at the end of the joined word. All the 
qurraʾ will follow this principle, with a couple of exceptions which 
are mentioned below. 

In certain words, some of the qurrāʾ will read them as joined 
even though they are written as separated in the rasm of the 
Qurʾān (waṣl al-maqṭūʿ). For example, in the following word, Imam 

Ḥafṣ does not have the option to make waqf on the lām in �  إل ياـس
in Sūrah al-Ṣāffāt, even though the two words are written as 
separated. Only the qurrāʾ that read إل as آل will have the option of 

making waqf on the lām.119F

120  
Some of the qurrāʾ will make waqf by separating words that 

are written as joined in the Qurʾān (qatʿ al-mawṣūl). This applies to 
نَّ   

َ
نَّهُ ۥ  and َوۡ�َ�أ

َ
120F.َوۡ�َ��

121 While some of the qurrāʾ have the possibility 

of making waqf in the middle of these words, Imam Ḥafṣ will only 

 
119 Imam Abū Jaʿfar does sakt between the disjointed letters but would 
still not allow waqf.  
120 Al-Juraysī, Nihāyah al-Qawl al-Mufīd, 276.  
121 Both these words are in āyah 82 of Sūrah al-Qaṣaṣ. 
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make waqf at the end of them, as they are written as joined in the 
rasm of the Qurʾān.122  

This is not a detailed explanation of this topic. This chapter 
seeks to introduce the reader to the various ways in which the 
qurrāʾ may differ from each other regarding making waqf contrary 
to the orthography of the Qurʾān, and also lists the places that the 
reader would need to know to make waqf correctly in the riwāyah 
of Ḥafṣ. I have given a limited number of examples for each 
category. A full list of the words that are written as maqṭūʿ and 
mawṣūl or words that are written with an open tāʾ can be found in 
both the Jazariyyah as well as books of rasm.123   

An important point to note in this chapter is that the type of 
waqf being mentioned here, in most cases, is waqf iḍṭirārī or waqf 
ikhtibārī. The reciter would not intentionally stop on all the 
occurrences of the words mentioned above if they are not tāmm, 
kāfī, or ḥasan in terms of the meaning being complete.124 
  

 
122 Ḥirz al-Amānī wa Wajh al-Tahānī, l. 384. 
123 See Mufti Mohamed-Umer Esmail’s Tas-hīl al-Jazariyyah or Tas-hīl al-
Rusūm. 
124 Ibn al-Jazarī, al-Nashr, 2:110. 
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Review Questions 
 

1. What is rasm al-khaṭṭ? 
2. What are the five ways in which waqf may be made 

contrary to the rasm of the Qurʾān? 
3. What are the words where Imam Ḥafṣ will read the alif in 

the state of waqf but not waṣl? Why is this mentioned in 
this chapter when seemingly Imam Ḥafṣ is stopping 
according to the rasm of the Qurʾān? 

4. What are some of the words which Imam Ḥafṣ will read 
with a hāʾ al-sakt in the states of waqf and waṣl? 

5. Give an example of the word where although it is written 
as two words, Imam Ḥafṣ will not stop at the end of the 
first word? 
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Ibtidāʾ: Beginning or Resuming Recitation 
 

Ibtidāʾ is to begin one’s recitation anew (after qaṭʿ) or after 
waqf. Unlike waqf, ibtidaʾ is always ikhtiyārī, meaning that although 
a reciter may be compelled to stop due to uncontrollable 
circumstances, he/she can always choose where to begin his/her 
recitation.125 Ibtidāʾ can also be ikhtibārī, such as when a teacher 
asks a student to start from a particular word to see if they can do 
so correctly. This can be done from the beginning of any word that 
is written as joined (mawṣūl) in the Qurʾān.126   

Ibtidāʾ can fall into one of four situations: (1) beginning 
recitation anew, (2) beginning a new sūrah or the same sūrah after 
having completed a sūrah, (3) beginning a new khatam of the 
Qurʾān directly after completing one, or (4) resuming recitation 
after making waqf at the end of a word. In the first situation, the 
reciter should recite the istiʿādhah, and may also include the 
basmalah. The reciter would be required to recite the basmalah if 
he/she is beginning recitation anew from the beginning of a 
sūrah.  

In the second and third situation, only basmalah is required. 
In the fourth situation, neither basmalah nor istiʿādhah will be 
required.127 It is this fourth situation, where ibtidāʾ is being made 
after waqf, that is the focus of this chapter. 

Like waqf, ibtidāʾ is also divided into two categories, where to 
make ibtidāʾ, and how to make ibtidāʾ. While most of the discussion 

 
125 Ibn al-Jazarī, al-Nashr, 1:176. 
126 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 144. 
127 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿā Maʿrifah al-Wuqūf, 54; al-Marṣafī, Hidāyah 
al-Qārī, 1:392. 
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around where ibtidāʾ can be made from will revolve around 
maintaining the intended meaning of the verse, there are two 
important things to keep in mind. When making ibtidāʾ after qaṭʿ, 
the reciter should begin from the beginning of an āyah, and not 
from the middle of an āyah.  

Secondly, the reciter can only begin his/her recitation from 
the beginning of a word that is written as joined. For example, 
when the definite article “al” is attached to a word, ibtidāʾ cannot 
be made from it without the “al”. Similarly, ibtidāʾ cannot be made 
without any particle that is written as attached to a word in the 
rasm of the Qurʾān, such as bi, li, yāʾ al-nidāʾ, hāʾ al-tanbīh, etc.128 The 
ḥurūf al-muqaṭṭaʿāt also cannot be separated from each other 
during ibtidāʾ if they are written as joined. For example, it would 
be impermissible to begin from mīm, without the ḥāʾ in  ٓحم, the yāʾ 

in  َها ُّ�
َ
�ٰٓ   .وَ ٱ لَۡعۡ�ِ  or the wāw  in ,بَِرّبِ   the bāʾ in ,يَ

 
128 Al-Qārī, al-Minaḥ al-Fikriyyah, 384; al-Marṣafī, Hidāyah al-Qārī, 2:449-
500. 
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Where to Make Ibtidāʾ From 
 
The place of ibtidāʾ can be of four types, similar to and 

connected to the four types of waqf: tāmm, kāfī, ḥasan, and qabīḥ.129 
The same objective needs to be met in ibtidāʾ as in waqf. The 
intended meaning of the verse must be maintained, and the place 
of ibtidāʾ must be such that words that are grammatically 
connected are not separated from each other.130  At times, ibtidāʾ 
is made from directly after the word on which waqf was made. At 
other times, the reciter must go back one or more words from the 
place of waqf. In this case, the word iʿādah may be used. Iʿādah is 
also ibtidāʾ, but from one or more words before the place of waqf.131 
Iʿādah must also be made from a place where the meaning is 
maintained, and from the beginning of a word that is written as 
joined in the Qurʾān.  

Ibtidāʾ tāmm occurs from the word after a waqf tāmm, as the 
place of ibtidāʾ is not connected to what comes before it in 
meaning or grammar. The reciter should resume his/her 
recitation from directly after a waqf tāmm and does not need to go 
back a few words (iʿādah) from the place of waqf. This is because 
the meaning is complete at waqf tāmm and making ibtidāʾ from a 
few words before the place of waqf may cause an unintended 
meaning, as the reciter would be joining two sentences that are 

 
129 Ibn al-Jazarī, al-Nashr, 1:176. 
130 Al-Marṣafī, Hidāyah al-Qārī, 1:392; al-Juraysī, Nihāyah al-Qawl al-Mufīd, 
253. 
131 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 56. 
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not connected in grammar or meaning. This especially applies 
when making waqf on a waqf lāzim.132 

Ibtidāʾ kāfī occurs from the word after a waqf kāfī. The place of 
ibtidāʾ is connected to what comes before it in meaning, but not in 
grammar. Here too, the reciter will start from directly after the 
waqf kāfī and will not go back one or more words from the place of 
waqf.  

Ibtidāʾ ḥasan occurs after a waqf ḥasan that occurs at the end 
of an āyah.133 Ibtidāʾ ḥasan should be made from the first word of 
the next āyah and the reciter should not make iʿādah even if there 
is a � written on the āyah end.133F

134 An example of this is making waqf 

at the ends of āyāt in Sūrah al-Falaq and Sūrah al-Nās and 
resuming recitation from the beginning of the next āyah. 

 However, if the waqf ḥasan is in the middle of an āyah, the 
reciter should make iʿādah and go back one or more words from 
the place of waqf to a place where the meaning would be complete 
if he/she resumes recitation from there. For example, in the first 
āyah of Sūrah al-Fātiḥah, if the reciter stopped at  ِ َْمُد ِ�َّ

ْ
 he/she ,احل

cannot resume recitation from  َ�َعالَِم
ْ
ال  Rather, he/she would .رَبِّ 

have to resume recitation from the beginning of the āyah and 
return to the word  َُْمد

ْ
  .احل

Ibtidāʾ qabīḥ occurs when a reciter resumes his/her recitation 
after waqf in such a way that the meaning is incomplete, or an 
unintended meaning is caused. For example, starting from a place 
where the subject becomes separated from its verb, or a descriptor 
becomes separated from what it is describing.  

 
132 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 147. 
133 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 147.  
134 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿa Maʿrifah al-Wuqūf, 55. 
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Starting from the statement of the disbelievers without 
including the word that states that this is a statement, such as 
starting without ا, قالو قال , etc. would also cause an ibtidāʾ qabīḥ. For 

example, if the reciter makes waqf at the word  ْ  in the following َقالُٓوا

āyah, and then makes ibtidāʾ from  َ   .إِنَّ  ٱ�َّ
 

ِينَ ٱ  َ�َفرَ   لََّقدۡ  َ ٱ  إِنَّ   َقالُٓواْ   �َّ �   ثَالُِث   �َّ ٓ   إَِ�ٰهٍ   ِمنۡ   َوَما  ثََ�َٰثةٖ َّمۡ   �ن  َ�ِٰحدۚٞ   إَِ�ٰهٞ   إِ�َّ ْ   ل ا  يَنَتُهوا   َ�ُقولُونَ   َ�مَّ
نَّ  ِينَ ٱ َ�ََمسَّ ِ�مٌ  َعَذاٌب  ِمۡنُهمۡ  َ�َفُرواْ  �َّ

َ
 ٧٣أ

 
Surely, disbelievers are those who say, “Allah is the third of the three” 
while there is no god but One God. If they do not desist from what they 
say, a painful punishment shall certainly befall such disbelievers.135 
 

If a reciter is not familiar enough with the Arabic language to 
be able to ascertain the correct place of ibtidāʾ after having made 
a compelled stop in the middle of an āyah, he/she should return 
to the closest sign of waqf from where he/she stopped and make 
ibtidāʾ from the word after a sign of waqf or an āyah end.136  
  

 
135 5:73. 
136 Dehlvī, Muʿallim al-Waqf wa al-Ibtidāʾ, 146-147. 
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How to Make Ibtidāʾ 
 

Ibtidāʾ must always be made with a ḥarakah. If the first letter 
of the word carries a vowel, the reciter will begin the word with 
that vowel, for example,    ُهوَ   ,ُقۡل and  ٌَحد

َ
 However, when a word .أ

begins with hamzah al-waṣl, a ḥarakah may not be written on the 
hamzah.136F

137 A hamzah al-waṣl is a hamzah that is read when beginning 
from the word but is dropped if the previous word is joined with 
the word starting with hamzah al-waṣl. 

If the hamzah al-waṣl is part of the definite article “al,” the 
reciter will read the hamzah al-waṣl with a fatḥah when beginning 
from it, for example,  ُٱۡ�ََ�ِ  ,ٱلَۡقارَِعة,  َ�ۡ

َ
-When beginning from lafẓ al .ٱۡ�

jalālah, the reciter will always read the hamzah al-waṣl with a 
fatḥah, for example, َمدُ ٢ ُ   ٱلصَّ -Similarly, relative pronouns (al .ٱ�َّ

asmāʾ al-mawṣūlah) will always begin with a fatḥah, ex:,   ,ين
ّ

ي, اذل
ّ

اذل
 .الّيت, الَّوايِت 

If the hamzah al-waṣl is in one of the following seven nouns, 
the reciter will read the hamzah al-waṣl with a kasrah. These are 
.ابْـن ,  ابْـنَـت , اْمـر ؤ  ,ا�ْنَـيْـِن ,  اْمــَرأة , اْســم, ا�ْنَـتَـيْـِن  137F

138 
If the hamzah al-waṣl is the first letter of a verb, the ḥarakah 

on the third letter will determine the ḥarakah on the hamzah al-
waṣl. If the third letter carries a permanent ḍammah, the hamzah 
al-waṣl will take a ḍammah, and if the third letter carries a kasrah 

 
137 I have written the “ḥarakah may not be written on the hamzah al- waṣl”, 
because, depending on the sign of waqf before it, the South Asian printed 
maṣāḥif will sometimes have a ḥarakah written on the hamzah al- waṣl. For 
an example, see the word  وا  .in āyah 22 of Sūrah al-Ṣāffāt اْحُ�ُ
138 Al-Muqaddimah al-Jazariyyah, l. 103. 
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or fatḥah, then the hamzah al-waṣl will take a kasrah. A hamzah al-
waṣl in a verb will never take a fatḥah in order to avoid confusion 
between present tense and command form verbs.139 The following 
are examples of hamzah al-waṣl in verbs,    ۖٱرِۡجِ�ٓ   إَِ�ٰ   َرّ�ِكِ  ,ٱۡرُكۡض   بِرِۡجلَِك, 
ۡ�َرمُ 

َ
  َوَر�َُّك  ٱۡ�

ۡ
 .ٱقَۡرأ

There are certain verbs in which the hamzah al-waṣl will take 
a kasrah, even though the third letter carries a ḍammah. This can 
be because the ḍammah is temporary, or because of the verb 
pattern that the verb falls on. They are:  ْ ْ  ,ٱۡقُضٓوا ْ  ,ٱۡ�ُنوا ْ  ,ٱۡ�ُتوا   .ا�َُّقوا  ,ٱۡمُشوا

When starting from a word in which the hamzah al-waṣl is 
followed by a hamzah sākinah, like in the words  �ِاْؤتُِمنَ   ائِْت   ائتُو, the 

hamzah sākinah will change into a letter of madd corresponding to 
the vowel on the hamzah al-waṣl. When starting from these words, 
they will be read as:  �ِاُوتُِمنَ  ِايِت  ِايتُو. 
 

Review Questions 
 

1. When is istiʿādhah and/or basmalah required before ibtidāʾ? 
When are they not required? 

2. What is the difference between ibtidāʾ and iʿādah? 
3. When should ibtidāʾ be made from the word after the place 

of waqf?  
4. When is iʿādah required after waqf? 
5. When will the hamzah al-waṣl take a fatḥah when starting 

from it? 
6. Why can a hamzah al-waṣl in a verb never take a fatḥah? 

 
139 Al-Juraysī, Nihāyah al-Qawl al-Mufīd, 255. 
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7. What are some words in which the hamza al- waṣl will take 
a kasrah when starting from it, even though the third 
letter carries a ḍammah? 
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Signs of Waqf in Copies of the Qurʾān 
  

The Uthmānī codices that were sent out to the major 
population centers during the khilāfah of ʿUthmān  did not 
include dots for letters or any vowel markings. Dots which served 
as vowel markings (fatḥah, kasrah, ḍammah) were added to copies 
of the Qurʾān by Abū al-Aswad al-Duʾalī during the khilāfah of 
Muʿāwiyah . 140  The next reading aid that was added to the 
copies of the Qurʾān were the dots under and on top of letters in 
order to help the reader easily distinguish similarly shaped letters 
from each other. This was done by Naṣr ʿĀṣim al-Laythī (d. 90 AH) 
and Yaḥyā ibn Yaʿmur.141 Later, the diacritic convention of Imam 
Khalīl Aḥmad al-Farāhīdī (d. 170 AH) was adopted to mark the 
vowels, as well as shadda and sūkūn etc, in copies of the Qurʾān.142  

The markings above were developed to protect the words of 
the Qurʾān from being read incorrectly. Therefore, no variation in 
the markings would be permissible in copies of the Qurʾān that are 
in the same riwāyah. For example, except for one word in Sūrah al-
Rūm,143 a Hafṣ muṣḥaf published anywhere in the world will have 
the same vowel markings. You will not find a fatḥah on a particular 
letter in one muṣhaf and a kasrah in another, nor would this be 
permissible. However, different conventions for these markings 

 
140 Al-Qāḍī, Tārīkh al-Muṣḥaf al-Sharīf, 44. 
141 Al-Qāḍī, Tārīkh al-Muṣḥaf al-Sharīf, 45. 
142 Al-Suyūṭī, al-Itqān fī ʿUlūm al-Qurʾān, 4:184.  
143 Āyah 54 of Sūrah al-Rūm. The word ضعف can be read with both a fatḥah 

or a ḍammah in the riwāyah of Ḥafṣ depending on the ṭarīq. Please note 
that all three occurrences of this word in the āyah would have to be read 
with the same vowel.  



68 
 

would be permissible. Such as, certain māṣāḥif distinguish fāʾ and 
qāf by changing the position of the dot, with both letters carrying 
only one dot. 

However, waqf signs are not related to the preservation of the 
words of the Qurʾān and were added much later than the 
generation of the tābiʿīn. Rather, they are related to the meaning 
of the Qurʾān. Therefore, just as scholars differ in the explanations 
(tafāsīr) and grammatical analysis of various āyāt, so too do they 
differ in the placement of symbols and signs of waqf. This 
difference can be noted throughout the māṣāḥif published in 
various parts of the world, and this difference is permissible.144  

To write this section, I have looked in the back of as many 
copies of the Qurʾān from as many countries as were available to 
me to ascertain the symbols of waqf they are using and which 
scholars’ opinion they are following. 145 The reader should note 
that he/she may come across other conventions of signs of waqf in 
copies of the Qurʾān that will differ from the charts below, such as 
those used in North African maṣāḥif.146 He/She should remember 
that those differences are permissible, and the scholars and 
teachers of that area would need to be consulted in order to 
understand the meaning of each of those signs of waqf.  

 
144 Rashīd Aḥmad Farīdī, ʿUmdah al-Īqāf ʿalā Rumūz al-Awqāf, 26-27. 
145 These are South Asia (India or Pakistan), Turkey, Syria, Jordan, Saudia 
Arabia, Kuwait, Sudan, and South Africa. 
146  The North African maṣāḥif use the stops of Imam Abū ʿAbd Allah 
Muḥammad al-Hibṭī (d. 930 AH). They use the symbol “ـصھ” to represent 
waqf tāmm, waqf kāfī, and waqf ḥasan. Al-Masʾūl, Muʿjam Muṣṭalaḥāt, 346-
347. These maṣāḥif are written according to the riwāyah of Imam Qalūn 
and Imam Warsh.  
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The South Asian and Turkish printed maṣāḥif use the waqf 
signs developed by Imam Muḥammad ibn Ṭayfūr al-Sajāwandī, a 
great muqrī, grammarian, and exegete who passed away in the 
middle of the sixth century hijrī. 147  Many books assign the 
following five signs of waqf to the respected Imam: the mīm for 
waqf lāzim, and 147. ص, ز ,ط, جF

148  Unfortunately, I could not find the 

name and time frame of the scholar or scholars that added the 
other signs of waqf that are found in the South Asian printed 
maṣāḥif today. 

The maṣāḥif printed in the Arab world that I consulted either 
did not mention the name of the scholar whose opinion of waqf 
they were following, or the copies of the Qurʾān from various 
countries differed in the name of the scholar(s) whose opinion was 
being followed. Regardless of the places of waqf, the meaning of 
the symbols seems to be standard throughout the maṣāḥif printed 
in the Arab world.  
 
Symbol Chart 1 
 

Sign of Waqf What it Denotes 

 ◌ۘ Waqf Lāzim: The reciter must stop, as 
continuing could cause an unintended 
meaning. 

 Better to stop, but the reciter may قلے 
continue. 

 Better to continue, but the reciter may صلے
stop. 

 
147 Ibn al-Jazarī, Ghāyah al-Nihāyah, 2:139. 
148 Al-Suyūṭī, al-Itqān, 1:287; Mīr Muḥammadī, al-Madkhal ilā ʿIlm al-Waqf 
wa al-Ibtidāʾ maʿa Tas-hīl al-Ihtidāʾ fī al-Waqf wa al-Ibtidāʾ, 75.  
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 .The reciter may stop or continue ج

 .The reciter should not stop ال

 ۛ◌   ۛ◌ The reciter may stop at the first of these 
markings or the second or may read 
through both. The reciter should not stop 
at both. 

 This symbol denotes that the reciter should س
make sakt, or a breathless stop, at that 
place.  

 
Symbol Chart 2149 
 

Sign of Waqf What it Denotes 

 ◌ۘ Waqf Lāzim: The reciter must stop, as 
continuing could cause an unintended 
meaning. 

 The reciter should stop here as the ط
meaning is complete. Continuing from this 
place would suggest that two statements 
that are not connected are connected. 

 Due to the meaning and the beautification ج
of recitation, it is recommended to stop 
here. 

 It is permissible to stop here if a stronger ز
sign of waqf such as jīm is not in proximity. 
This is a weak sign of waqf. The reciter 
should not needlessly stop here. 

 
149 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿā Maʿrifah al-Wuqūf, 18. The first eight signs 
in this chart are shared by the Turkish and South Asian māṣāḥif. The rest 
are only found in the South Asian māṣāḥif. 



71 
 

 It is permissible to stop here if the reciter ص
needs to, such as being compelled to due to 
losing one’s breath or any other reason. 
This is a weak sign of waqf. The reciter 
should not needlessly stop here. 

 There is a waqf here according to some ق
scholars and stopping here is not disliked. 
However, it is considered a weak stop. 

 .It is better not to make waqf ikhtiyārī here قف
However, if one stops it is excusable.150 

 ۛ◌   ۛ◌ The reciter may stop at the first of these 
markings or the second or may read 
through both. The reciter should not stop 
at both. 

 The reciter should follow what he/she did ك
(either waqf or waṣl) on the sign of waqf that 
came before it.  

 .It is better not to make waqf ikhtiyārī here َصل 
However, if one stops it is excusable. 
Continuing is preferred. 

 It is better for the reciter to continue from صلے
this sign. However, if the reciter stops, 
he/she must go back a few words (make 
iʿādah) before continuing. 

 .The reciter should not stop ال

 This symbol denotes that the reciter سكتة 
should make sakt, or a breathless stop, at 
that given place.  

 
150 In the Turkish published muṣḥaf that I consulted, the meaning of this 
sign is given as follows: a moderate pause. Waqf is preferred over waṣl. It 
denotes that waqf here would be beneficial due to the meaning. 
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۵ This marks a verse end according to one of 
the non-Kufic counts.151 

 
The following are also found written in the margins of some 

South Asian printed maṣāḥif: Waqf al-Nabī ملسو هيلع هللا ىلص, waqf Jibrīl , and 

waqf munazzal. These denote places where the beloved Prophet ملسو هيلع هللا ىلص 

made waqf. Lastly, some maṣāḥif also mention waqf ghufrān and 
waqf kufrān in the margins. Waqf is preferred on waqf ghufrān due 
to the meaning being a glad tiding to the believers, and the 
meaning would be better understood if waqf were made there.151F

152 
For waqf kufrān, the reciter should not make waqf there. If one were 
to purposely stop at the places that are marked as waqf kufrān and 
intend the meaning that is caused, it would take one outside the 
fold of Islam.152F

153 May Allah Taʿālā protect us all. Āmīn.  
Signs of waqf have degrees in that some are better to stop at 

than others due to the meaning being more complete. Therefore, 
a reciter should not read through a strong sign of waqf and then 
make waqf at a weaker sign. For example, reading through a jīm 
but then losing one’s breath and stopping at a zāʾ.  

Another thing to keep in mind is that if one suffers from 
shortness of breath, it is better to make waqf at all the signs of waqf, 
even if they are weak. I suggest this because I have noticed reciters 
read through weak signs of waqf, but then stop abruptly in a place 

 
151 For more information about the science of verse enumeration (ʿIlm al-
Fawāṣil) see Tuḥfah lil-Qārī fī al-Tajwīd by Qārī Ismail Essak, pages 359-371. 
152 This is the explanation given in Jāmiʿ al-Waqf. However, Muftī Rashīd 
Farīdī writes that waqf ghufrān marks those places in the Qurʾān where 
waṣl is better, but waqf is excused. Rashīd Aḥmad Farīdī, ʿUmdah al-Īqāf 
ʿalā Rumūz al-Awqāf, 17. 
153 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿā Maʿrifah al-Wuqūf, 21-22. 
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that would be considered a waqf qabīḥ. It would be better if the 
reciter had stopped at the sign of waqf even though it was weak 
and refreshed his/her breath, allowing them to recite to the next 
point of waqf.154  

In the South Asian printed maṣāḥif, there are places where 
multiple signs of waqf are written at a single place of waqf. In this 
case, the reciter may choose the stronger of them, or whichever is 
more suitable for the reciter’s need to make waqf.155 

 
***** 

I take leave of you dear reader at the shore of this great ocean, 
with a reminder that there are many more important and intricate 
discussions yet to be explored in this great science. I pray that 
your journey is fruitful, your provisions plenty, and may each of 
your discoveries and contributions be granted an immense 
acceptance by Allah, Most High. I ask you to remember this lowly 
writer in your blessed duʿās and to think of me and this little book 
with a prayer of acceptance when you sit down to write the many 
great and beautiful works that I pray Allah brings forth through 
your hands. Āmīn. 

Completed today, Friday, the 30th of Rabīʿ al-Awwal 1443 AH, 
solely by the mercy and generosity of Allah, Most High, the One, 
the Eternal, the Absolute, to whom belongs everything in the 
heavens and the earth, who needs no one and nothing, and 
everything is in need of Him, and there is nothing like Him. May 
the peace and blessings of Allah be upon his beloved, Muḥammad 

 
154 Mīr Muḥammadī, Al-Madkhal ilā ʿIlm al-Waqf wa al-Ibtidāʾ maʿa Tas-hīl al-
Ihtidāʾ fī al-Waqf wa al-Ibtidāʾ, 84. 
155 Ibn Ḍiyāʾ, Jāmiʿ al-Waqf maʿā Maʿrifah al-Wuqūf, 22. 
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al-Muṣṭafā, and may Allah bless us with his ملسو هيلع هللا ىلص intercession on the 

Day of Judgment. May Allah unite us, our loved ones, and our 
teachers with him ملسو هيلع هللا ىلص in jannah al-firdaus. Āmīn. 

 

وسلّم  وصحبهآله   وعلى حممد  وموالنااللهم صلّ على سيدنا    
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